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Verse 110 — Introduction : 


evam ku-codyam unmilydthedanim prakrtam abhidhiyate. 
prakrtam canabhidheye katham abhidha-srutir 


avidyd-dhvamsy atmani jnanam janayatiti. 
fatraiva karanantaram ucyate 


Thus, after rooting out a bad objection, the main topic is taken up. And the main topic is : How 
does the assertive Sruti text destroy ignorance and produce knowledge of the Self which 
cannot be named? Regarding this, another reason is stated [to show how it can do so]. 
[Introduction — Chapter 3 — Verse 110] 





¢ Verse 108, 109 — Divertion verses answered questions of Purva Pakshi based on verse 
104. 


Questioned : 

Asatve Vartmani Sthithva : 
¢ Purva Pakshi didn’t allow Sureshvaracharya to continue. 
¢ Mistook Asatye as nonexistent. 
e Asat— not nonexistent but Mithya, seemingly existent. 


¢ Seemingly existent Mithya Mahavakyam is functional enough to reveal Brahma 
Jnanam. 
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¢ Mithya Pot sufficient enough to hold water, not reveal Brahman. 
¢ Divertion over. 
¢ Asatyam not non-existent but Mithya. 
e After answering wrong objection of Purva Pakshi, come to our main topic. 
a) Evam: 
e¢ Inthis manner referring to verse 108 + 109. 
b) Kuchodyam Unmulya : 
¢ Misguided wrong question of Purva Pakshi, unmulya — after eliminating. 
c) Asatyam : 
¢ Not non-existent but Mithya. 
d) Iti Unmulya : 
¢ Negated that. 
e) Athaha : 
° Now. 
f) Idanim Pratidhiyate : 
¢ Coming to 
g) Prakrutam : 


¢ Topic of Mahavakya Pramanam revealing Brahman is Abhidiyate, continued. 


3126 


Prakrutancha : 
¢ Subject. 

h) Abhida Srutihi Katham Jnanam Janayati : 
¢ How Mahavakya Pramanam generates Brahma Jnanam. 
¢ Abhida Sruti = Mahavakya Pramanam. 


¢ Vastu Vada Vakyam — Sruti Sara Samuddaranam uses this term. 








Sruti statements 


Fact Commandment 
| | 


- Leads to Karma 
- Karma Janakam 


























- Helps student understand 

- Does not pursue person to 
do some Karma. 

- Karma Ajanakam 




















¢ Abhida Srutihi Vada Vakyam = Karma Ajanaka Vastu 

= Mahavakya Pramanam, Katham Jnanam Janayet? 
¢ How Mahavakyam generates knowledge? 
¢ What is relevance of this question? 
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¢ Normally, statement generates knowledge, not a big issue. 


¢ Example : Radio news generates knowledge, similarly how can Mahavakya reveal 
Aprameya Jnanam? 


i) Anabhidheye Brahmani : 





Anabhidheye Brahmani 


Aprameya 


Shabda Pramana Agocharam 

















¢ How can Mahavakya generate knowledge w.r.t. Aprameya Brahman? 
¢ What type of Jnanam? 
¢ Avidya Dvamsin. 
¢ In Sanskrit must learn for each Sloka : 
o Anvaya 
o Rupani 
Oo Samasa 
o Vitpatti 


e Atmani connected to Anabhidhaye. 
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j) Iti: 


W.r.t. Aprameya Brahman — Atman, how can Mahavakya generate knowledge? 
Avidya Dvamsi = Knowledge which is Destroyer of ignorance. 


How can Mithya Mahavakya Pramanam generate knowledge of Satyam Aprameyam 
Brahman and how can that knowledge can destroy ignorance. 


How is it all possible. 


If such a question is asked. 


k) Tatra Eva : 


W.r.t. such question. 


l) Karanantaram Uchyate : 


| want to give another argument, reasoning, logical support. 


1%* Argument : 


Example : 


With help of Mithya Sarpa, we will know Adhishtana Rajju. 
Pratibhasika Rajju gives Vyavaharika Rope knowledge. 


Example : Technical 


Sound of letters have no form. 


| give form in Telugu, Sanskrit, English in different Alphabets. 


English letter has no 15' Sanskrit Alohabet 3T — when you open mouth and utter sound. 
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A= Ye 
Akaro Sarva Vak. 
No 31 in 26 English Alphabets. 


Indian Alphabets — most logical. 


Revision Verse 110 Introduction : 


What is status of Mahavakya Pramanam and what is its ability to generate Brahma 


Jnanam and remove Ajnanam — ignorance? 


1° Stage : 


Mahavakyam also Asatyam like entire creation. 


General Rule: 








Everything other than Brahman Asatyam. 


Brahman Ekam Eva Satyam Brahma Vyatirikta Sarvam Asatyam. 








lf we Admit Mahavakyam is Asatyam, it will be Advaita Hanihi Dosha. 
Brahman and Mahavakyam will be Dvaitam, Dvaita Prasaktihi. 


Therefore, we are forced to Admit Mahavakyam as Asatyam. 


24 Stage : 


Purva Pakshi puts a objection because of communication gap. 
Purva Pakshi — thinks Asatyam = Non-existence. 


Asks, how Mithya nonexistent Mahavakyam can reveal, Satyam Brahman? 
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¢ Rabbits horn, not there, can’t be used as Medicine. 
¢ Not understood Asatyam is Mithya. 
Example : 
¢ How nonexistent smoke (mist) reveal existent fire. 
¢ Only existent smoke can reveal fire. 
¢ Unreal nonexistent smoke can’t reveal real fire. 
¢ Mistaken water vapour can’t reveal real fire. 
Example : 
¢ Mirage water can’t be used to take bath. 
¢ Mithya Pramanam can’t reveal Satyam. 
3'¢ Stage : 
Sureshvaracharya : 
¢ Mithya can prove Satyam. 
Example : 
¢ Reflected face unreal, helps me to see real face. 
Example : 
¢ Mithya Shadow in front of me shows me real person behind me. 
Example : 


¢ Mithya Alphabetical forms reveal Satyam sound. 
3131 


¢ Every Alphabet has unreal form because sound has no form, shape. 


¢ We give false shape to every Alphabet in every language and false shapes written ina 
book convey formless thoughts of a person or formless sound spoken. 


e Mitya Rekha Aksharam, written Alphabet reveal Shabda Aksharam. 


¢ Similarly Mithya Mahavakyam can reveal Satyam Brahman. 


¢ Therefore no problem. 





3 Stages 





——— oe 





Mahavakyam is Asatyam 











Verse 110 — Introduction 











Asatyam not nonexistent 
but Mithya 








Mithya can reveal Satyam 
Brahman 











¢ Reinforces same idea by technical angle. 


Tatra Karanantaram Uchyate : 


e W.r.t. this topic, | am going to give another reasoning. 


Topic : 


¢ Mithya Prapancha can reveal Satyam Brahma. 
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Verse 110: 





Important and Technical 
Argument 


Till now Now 
| | 
- How Mithya can reveal - Mithya Pramanam need not 
Satyam Brahman. reveal Satyam Brahman. 
- Mithya Pramanam can - Purva Pakshi Question is 


reveal Satyam Brahman. wrong, hence | need not 
answer. 


















































¢ All Upanishads declare Brahman as self evident Chaitanyam all the time. 


Dakshinamurthi Stotram : 
Temata sraawey aM Pareaareaeawy balyadisvapi jagradadisu tatha sarvasvavasthasvapi 
cage Fay qdala Aefaesied: Egted Aa | vyavrtta svanu vartamana mahamityantah sphurantam sada | 
FaIcAa Wercrawiia AAA Bl Asal ASAT svatmanam prakatikaroti bhajatém yo mudraya bhadraya 
asa aft Teqas an sq ait afeoraqas Il vil tasmai sri gurumirtaye nama idam Sri daksinamiirtaye || 7 || 


He, who, through the auspicious sign of knowledge (jnana-mudra), reveals to his devotees His own Self— 
which persists in all stages of age (childhood, boyhood, youth and old age), in all states (waking, dreaming 
and deep-sleep) and in all other conditions—and who constantly manifests Himself inwardly as “I”... to 


Him, the divine teacher, Sri Daksinamurty is the prostration. [Verse 7] 





Keno Upanishad : Most important Mantra 


Pratibodha-viditam matam 
amrtatvam hi vindate. 
Atmana vindate viryam 


faeran fa-casyaairs || vidyaya vindate’mrtam. 


Indeed, he attains immortality, who intuits It in and through every modification of the mind. Through the 
Atman he obtains real strength, and through Knowledge, immortality. [Il — 4] 





¢ In every cognition, thoughts evident because of presence of consciousness. 





That consciousness is 


es 


Prajnam Brahma Vigyanam Brahma Jnanam Brahma 


Aitareya Upanishad Brihadaranyaka Upanishad Taittriya Upanishad 


- Om Brahmavida 
Apnoti Param.... 
[(ll-—1!-— 1] 
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Taittriya Upanishad : 


, 


> dali Td Yt | Taq SH taT | Om brahmavidapnoti param, tadesa'bhyukta, 


aq sHHa-d aa satyam jnanamanatam brahma, 
yo veda nihitam guhayam parame vyoman, 





so'snute sarvan kaman saha brahmana vipasciteti II 1 II 


Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited : 
Brahman is the Truth, Knowledge and Infinity. He who knows It as existing in the cave of the heart in the 
transcendent akasa, realises all his desires along with omniscient Brahman. [Il — 1-1] 


¢ Brahman is consciousness and evident all the time in the form of I. 
¢ No question of revelation of Brahman. 

¢ Self evident Brahman is partially covered by Ajnanam. 

¢ Mithya Pramanam need not reveal Brahman. 

e It has to only remove Ajnanam. 

¢ Don’t ask — how does Mithya Pramanam reveal Brahman. 

¢ We don’t say — Mithya Pramanam reveals Brahman. 


¢ If we say it reveals Brahman it only means it dis-covers the veiling, removes Ajnanam 
which covers. 
Technical Language : 


¢ Brahma Jnanam requires only Vritti Vyapti to remove ignorance, it does not require 


Phala Vyapti to reveal Brahman. 
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Jnanam 


2 processes involved 


i 





















































Vritti Vyapti Phala Vyapti 
| | 
- Removes Ignorance - Reveals object, Brahman. 
- Agyana Nivritti - Not required in case of 
- Atma required to reveal Brahman. 
Brahman. 











¢ Panchadasi, Vedanta Sara, discuss this. 

















Example : 
Dark Room 
- One lighted candle covered - One unlighted candle 
by Pot. covered by Pot. 




















¢ To know candle what should we do. 
¢ To see lighted candle, remove pot covering the light. 


¢ To see unlighted candle, have to do 2 steps. 3136 


To see unlighted candle have to do 2 steps. 
|) Remove Pot 


Il) Throw light on the candle by torch light because room dark, can’t light the 2"° 
candle. 


Removal of Pot = Vritti Vyapti. 

Throwing torch light candle = Phala Vyapti. 

Both Vritti Vyapti and Phala Vyapti are required. 

In lighted candle, to know lighted candle, once remove pot. 
Thereafter | don’t have to take torchlight and search. 
Candle is self revealing, Svayam Jyoti. 

What about Brahman? 

Not unlighted candle. 

Svayam Prakasha Chaitanyam. 

We don't have to reveal Brahman. 


Only remove concealing Ajnanam. 








What is Brahma Jnanam? 





According to Vedanta, Brahma Jnanam Praptihi is only Agyana Nivritti. 





In Gita Bashyam, in 2 — 3 places Shankara says : 


Brahma Jnane Yathnaha Na Kartavyaha. 3137 


¢ Don’t work for Brahma Jnanam. 

¢ Brahma Ajnana Nivrittyo Yathna Kartavyam. 

¢ Job of Mithya Pramanam is not Brahma revealation, only Brahma Agyana Nivritti. 
Purva Pakshi Now : 

¢ How can Mithya Pramanam remove Ajnanam? 
Before : 

¢ How can Mithya Pramanam Reveal Brahman? 

¢ Reveals only ignorance, not reveal Brahman. 
Purva Pakshi : 

¢ Never convinced, now reframes question. 

¢ Unlike Satyam Brahman, Ajnanam happens to be Mithya. 


e Mithya, not nonexistent but seemingly existent. 





¢ Since Ajnanam is Mithya, it does not have solid real existence. 


e¢ Every Mithya Padartha has only loose existence, therefore, it is very easy to knock it 
off. 


e Ajnanam has loose precarious existence because it is Mithya. 











e Itcan be easily knocked off. 
¢ Touch it and it goes off. 


¢ Mithya Pramanam more than enough to remove Mithya Agyanam. Bias 


Example : 


In Himalayan slopes, youngest mountain, very loose, mud easily washed off, boulders 
fall by slight disturbance of car travelling 100 feet down. 


Precariously balanced. 
Agyana standing like that, no weight lifting required, touch and it fall off. 


Mithya Pramanam must knock off Mithya Agyanam which is precariously balanced in 
Brahman, Adhishtanam. 


Mahavakyam can happily clear of Ajnanam. 


a) Nasat Agre Badaram Vyatha : 


Sureshvaracharya’s Example : 


Fruit balanced on tip of sharp nose when you are lying down. 

Slight touch, fruit falls off. 

In one class, ignorance can get knocked off, if Pramanam used correctly. 
Sangraha Sthitha. 


b) Atra : 


In the context of Brahma Jnanam. 


c) Aprabodha Ati Dustaha: 


Aprabodha = Ajnanam. 


Ati Dusta — it is in extremely precarious condition. 
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d) Dukhena Sthithaha : 
¢ For its existence, Agyanam must have Satya Vastu which lends existence. 


¢ One Satyam supports entire Mithya creation. 








¢ Mithya Ajnanam supported by Chaitanyam only. 








e) Prabuddata = Chaitanyam 
In Anjaneer Mantra : 

¢ Bashruhu means Tears. 

¢ Here Bhashpam = Water Vapour. 

¢ Bashpa Adhi. 

¢ Nitya Shuddha Buddha Mukta Svarupa. 

¢ Buddaha— means Chaitanyam, Atma, inner essence essential nature. 
f) Asya Ajnayasya Atma Prabudaitta — Atma Bavati : 

¢ Consciousness is inner essence of Agyanam also. 

¢ Without consciousness, Agyanam can’t exist. 


e Ajnanam is — isness of Ajnanam, is given by consciousness alone. 





¢ Consciousness alone lends existence to Ajnanam. 


¢ Therefore Ajnanam does not have independent existence but only seemingly 
existent. 











¢ Therefore Mithya, precariously balanced. 3140 


¢ Therefore Mahavakya can easily knock off Mithya Agyanam. 
g) Esha Avidya: 

¢ This ignorance, Avidya. 
h) Nimitta Matra Viyati : 


¢ Falls off. 
¢ Ethi, Apagachhati, goes away. 
¢ Vite Dhatu. 


¢ Avidya falls off for simple reason. 


Example : 


¢ Scooter goes, boulders fall off in Himalayan snow covered mountains or you speak a 
little loudly, boulders fall. 


¢ Snow clad mountain Avalanches common, Nimitta Matrat, by simple reason. 


¢ By Mithya Mahavakyam, ignorance like Jujube fruit precariously balanced on sharp 
nose, can fall off. 
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Verse 111 — Introduction : 


anuditanastamita-kiitastha-bodha-matra-svabhavyad 
atmano dussambhavyo *vidya-sad-bhava iti cen na, 
avidya-prasiddhyaiva tat-sad-bhava-siddher 
uliika-nisa-vad ity ata idam ucyate 


If it be said that since the Self is of the nature of the immutable consciousness which neither 
rises nor sets, the existence of avidya is not possible at all, [we say] it is not so, because its 
existence is known by the mere experience of it, like the night [experienced] by the owl [even 
during the day-time]. [Introduction - Chapter 3 — Verse 111] 





Purva Pakshi: 
¢ Does not allow Siddantin to move forward. 


¢ How consciousness and ignorance can ever coexist? 


Consciousness Agyanam 


- Inner essence, light of - Darkness of ignorance 
Agyanam. - Atma Ajnanam 


- Jnanam supporting Agyanam | - Self ignorance 
- AtmaJnanam 
- Self knowledge 
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¢ How can consciousness exist where Agyanam is? Diagonally opposite in nature. 








¢ Therefore Samsara is not because of self ignorance. 
¢ Self ignorance impossible. 
Purva Pakshi : 
¢ How can you talk of nonexistent self ignorance as cause of Samsara? 
¢ If self ignorance is not cause of Samsara, how self knowledge can be solution? 
¢ How Mahavakya Vichara can be of any use? 
¢ Why this class? 








Self ignorance can’t exist 


Can't be cause of ignorance 


|! 


No question of removing self ignorance to 
remove Samsara 


Mahavakya can’t generate self knowledge 



































¢ Knowledge and ignorance can’t coexist. 











¢ Bhakti alone gives liberation. 
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2 Answers : 
I) Irresistable Answer : 

¢ All Purva Pakshi have already accepted self ignorance. 

¢ Weare only negating self ignorance because they talk about it. 
Example : Mother-in law story : 

¢ Daughter in law : There is nothing in the house, go away. 

¢ Mother in law : You have no authority to say. 

¢ Beggar : Received some hope. 

¢ Mother in Law : Now | am saying : Nothing is there, you go. 
Purva Pakshi : 

¢ Negates self ignorance, when we Say its there. 

¢ When we negate existence of self-ignorance, he says its there. 

¢ All philosophers, Sankhya, Yoga, Visishta Advaitin, Dvaitin accept self ignorance. 
They all conclude : 


¢ |amahuman being is wrong idea because of Deha Adhyasa. 











¢ Weare not body, we survive after body dies. 





¢ lam different from body. 
¢ |am Human being is ignorance born out of Adhyasa. 


¢ Aham Manushyaha = Ignorance. 
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¢ You are Jiva, not mortal human being. 

¢ Mortality is born out of self ignorance. 

¢ Sureshvaracharya : Why you negate self ignorance when | am talking about it. 
2"¢ Answer : 

e Adhyasa Bhashyam in Vichara Sagara (Swamiji to take it next after Naishkarmya Siddhi) 
Answer 1: 

¢ Nobody can negate self ignorance as they have already accepted is answer no. 1. 
Answer 2: 

e Sureshvaracharya gives another Answer. 


¢ Self ignorance is proved by universal experience. 











¢ What is proved by universal experience you can’t negate. 





Question to Layman : 

¢ Do you know you are Jagat Adhishtana Brahman. 

¢ You might get hit on the head, when you say this to someone! 
Answer : 

¢ | don’t know and | don’t accept fact. 

¢ Everyone ignorant of Aham Brahma Asmi. 


¢ Deha Vyatirikta Atma, Aham Asmi, nobody knows and accepts. 
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This universal Phenomena you must accept, exists. 


If ignorance was not there, all would have declared Aham Brahma Asmi but nobody 
declares. 


Don’t even say : Aham Jivaha Asmi but say | am male, born on 7 September! 


From Answer: 


It is clear, all experience self ignorance. 











What is experienced can’t be negated. 





Example : 


Blue Sky experienced, can’t say non Existent. 


What is non existent can’t be experienced by me. 








What is experienced can be 


———— 


Real Unreal 

















Can't be nonexistent because what is nonexistent can’t be experienced. 
Similarly, can’t say Ajnanasya Abava. 


Ajnanam is universally experienced. 








Self awareness pure consciousness. 





Taken as Mind + body + consciousness > Declare | am body born. 
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Purva Pakshi Argument : 
¢ Upto Sat Bhava in the verse. 
Purva Pakshi : 


¢ Avidya Sat Sambavaha Dus Sambavyaha. 


¢ Existence of Avidya is not logically provable, is established by you. 


Sureshvaracharya : 


¢ If you dismiss self ignorance, building of Advaita collapses, Sadhanas will collapse, 


Vedanta texts collapse, Upanishads collapse. 


Foundation of Vedanta: 





Self ignorance 











a 














Karma Yoga Upasana Yoga 

















Jnana Yoga 














Chitta Shuddhi Chitta Ekagrata 


























Sravanam / Mananam / 
Nididhyasanam 














- For Moksha Prapti 
- Generates knowledge, 
removes ignorance. 
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Vedanta’s Multistoried Sky scraper of 200 floor built on foundation of self ignorance. 


Purva Pakshis shaking Advaita foundation. 
Self ignorance is hero of Vedanta Sadhana. 
Acharyas indebted to Self-ignorance. 

Dus Sambavya — cannot be there — why? 


Atmani Bodha Matra Svabavyat. 








Atma is of the nature of awareness. 


Knowledge is bright like sunlight. 








In Koti Surya Prakasha — How Nisha, Night possible? 

Night on earth, moon — ok. 

How night on Surya? 

Surya Rupa Atmani, Nisha Rupa Agyanam Katham Sambhavitaha? 
Bodha Matra Svabavyat, Svarupatvat, Atmane? 

What type of consciousness? 


If consciousness is temporary in Atma like Neiyayikas. 


- Consciousness comes - Consciousness goes. 


- In Absence only, can say 
ignorance is there. 
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e Anudita Anastimita Bodha Matram. 


¢ When consciousness is not there, can say ignorance is there but consciousness is 
eternal. 





Consciousness — Awareness - Eternal 


|! 


Mind in the body of Jiva wakes up, sleeps 


Jivatvam Temporary 


























¢ Chaitanyam is eternal, which never arrives or departs. 


e Anuditan — Not born 
Nityam 


¢ Anasmitasta — Not gone 








¢ Consciousness is eternal and Kutastha, Changeless, uniformly bright. 








¢ For light of consciousness, no fluctuation. 
e Atma never dull or light. 

¢ Not like dark spots of Sun. 

¢ Atma has no spot of ignorance. 


¢ How in that Ajnanam? 
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Purva Pakshi: 


Iti Chet 


Based on Ajnanam, basing entire Philosophy, aren’t you fooling world? 


If this is question of Purva Pakshi, Na.... You question is wrong. Why? 


Revision Verse 111 — Introduction: 


Objection by Purva Pakshi regarding Avidya, self ignorance. 
Objection comes because of lack of understanding of Mithya. 
Mithya is unique to Advaitam, most don’t understand. 

Mithya unique entity, not existent nor nonexistent category. 
Unique 3" category, intellect does not grasp. 

Intellect wants to put everything in existence or nonexistence. 
We believe we have to exhaust our Prarabda, Struggle. 


Unknowingly giving existence to Prarabda. 


Purva Pakshi: 


Is Mahavakyam existent or Nonexistent? 


If nonexistent, how ca you talk of Advaitam Brahman and Mahavakyam (Dvaitam). 


Same question w.r.t. Avidya. 
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Avidya 











Existent Nonexistent 


- Here Purva Pakshi says 
Avidya is nonexistent. 























Sureshvaracharya : 
¢ Avidya not nonexistent. 
Purva Pakshi Jumps : 
¢ If Avidya exists, Dvaitam Brahman and Avidya. 
¢ This is eternal struggle until we understand unique Mithya category. 
Purva Pakshi : 
¢ On Logical analysis, Avidya can’t be proved by any Pramanam. 
¢ Therefore Avidya is nonexistent, hence can’t do Sadhana to remove Avidya. 


¢ If you can’t prove Avidya, where is question of Moksha by Jnanam? And removal of 
Avidya by Karma Yoga / Upasana Yoga / Jnana Yoga. 


¢ Elimination of Avidya not logically provable. 
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e Avidya Dussambavayaha, Avidya not logically provable. 
Iti Chet : 
¢ If you argue that way, it is not correct. 
Our Answer : 
¢ Avidya can’t be logically proved, not Pramana Siddham. 
¢ Never try to prove Avidya through any Pramanam. 


¢ Can’t conclude it is nonexistent also because it is universally experienced. 





¢ Avidya not Pramana Siddham but it is Prasiddham, universally experienced. 











¢ Can’t understand, means Mithya. 
Example : 
¢ For Avidya is darkness. 
¢ We can't prove existence of darkness. 
¢ Eyes can’t prove darkness. 
¢ Can you prove darkness in the presence or absence of light? 
¢ Have to use Chakshu in presence and absence of light. 


¢ In absence of light use Chakshu to prove Darkness, but in absence of light eyes don’t 
function. 


¢ Can’t use non-functioning eyes to prove darkness. 
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When light is absent, we try to prove darkness with the eyes. 
In absence of light, eyes can’t be used because eyes can’t function. 


When you bring light, eyes function, darkness goes. 








Eyes 


st —— 


- Plus light - Without light 
- Can’t prove darkness - Can't prove darkness 





























Prakasha Sahita Chakshu can’t prove darkness. 
Prakasha Rahita Chakshu Can’t prove darkness. 


Darkness is not Pramana Siddham. 


Can't say : 


Because darkness can’t be proved, darkness is not there. 
Darkness is experienced by you it covers objects also. 
When light comes, darkness goes. 


Therefore darkness is Prasiddham. Not Pramana Siddham but Prasiddam. 








Whatever is not Pramana Siddham but is Prasiddam is called Mithya. 








Yathu Pramana Assidam but Prasiddam. 








That which can’t be proved by Pramanam but universally experienced is called 
Mithya. 
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¢ Darkness = Mithya 
¢ World = Mithya. 
¢ Not nonexistent category or existent category. 


¢ Weare bringing Pramanams not for removal of nonexistent or existent Avidya, but for 
removal of Mithya Avidya. 


¢ Shastric Aham Brahma Asmi Jnanam removes Mithya Avidya. 





¢ Avidya Prasidya Eva: 


Avidya accepted because of universal experience, not because it is logically 
provable. 











¢ Proof = Universal experience. 
¢ Tat Sat Bhava Siddhi = We accept Avidya. 
Ulkanavatu : 
¢ Exactly like night, darkness experienced by owl during day time. 
e¢ Itis a belief that owl sees night only during day. 
Gita : Chapter 2 
aI Tfazatt gaya ya nisa sarvabhutanam 
aai aria Gait | tasyam jagarti samyami | 


aa Sata Harta yasyam jagrati bhatani 
a Taal Gaaatl Ha: tl R-aQ ul || sanisa pasyato munéh || 2-69 | | 





That, which is night to all beings, in that the self-controlled man keeps awake; where all beings are awake, 





that is the night for the Sage (Muni) who sees. [Chapter 2 — Verse 69] 


¢ For owl, night is day, day is night. 

¢ When Surya present, owl experiences darkness, no logic. 
¢ How day and night coexists for owl, no logical proof. 

¢ Owls experience is proof. 


¢ For ignorant human beings also universal experience of ignorance is proof. 











¢ For coexistence of Atma and ignorance, experience is proof. 
¢ Tad Sat Bhava Siddaha Uleka Nishavatu — like day and night for owl. 





Idam Uchyate : 
¢ Therefore, following statement is made. 
Verse 111 : 


Bel TEINS: a HAetdadd | aho dharstvam avidyaya na kascid ativartate 
Fala Fecdalecd GAH fasta wi 992 uw || pramanam vastv anadrtya paramatmeva tisthati 


Oh, no one is beyond the impudence of avidya. Disregarding pramana and the reality, it exists 
as if it were the supreme Self. [Chapter 3 — Verse 111] 





¢ This is greatness of Avidya. 
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¢ No Pramana supports Avidya. 

e¢ Avidya continues to exist from beginningless time. 
a) Aho Darshtyam : 

¢ See courage, Audacity, greatness, thimiru of Avidya. 
b) Aho: 

¢ Ascharyam Bavati 
c) Na Kadachitu Na Avivartate : 

¢ No Jiva can escape from Avidya. 

¢ What is Proof? 

e Itis glory of being a Jiva. 

¢ If Avidya were not there, every Jiva would have declared Aham Brahma Asmi. 

¢ All claim only Aham Jiva Asmi. 


e After Prarabda, | want to merge into Brahman. 





¢ Avidya is existent but is not as real as Atma. 











¢ Videha Mukti is powerful Avidya. 
¢ Prarabda is Mithya, as though existent. 


¢ We talk of exhaustion of Prarabda. 
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Example : 


¢ Rubbing rope to remove snake. 





¢ Understood snake is Mithya but cleaning snake to remove Rajju Sarpa. 





¢ Weare trying to remove Prarabda Rajju Sarpa by exhaustion. 
e Start saying Mithya = Power of Avidya. 
d) Na Kashchit Iti Vartate : 
¢ No Jiva is able to get rid of Avidya inspite of 25 years study. 
e) Pramanam Vastu Adrikya : 


¢ Ignoring support of all Pramanam, without support of all Pramanam. 


Example : 
¢ Darkness not supported by Chakshu Pramanam, still in a mysterious manner there is 
darkness. 
f) Tishtati : 
¢ Ignorance continues and conceals Tritkale Api, Externally existent Paramartika 
Brahman. 


g) Avidya Covers and Tishtati, it remains Paramartha Eva, as though it is Absolute reality. 
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Introduction — Verse 112: 


Tena -Meaera sfre-eeATA-FaRa: | || yasmaid avidya-prasiddhyaivavidya-sad-bhava-siddhir 
Wd: WMcHaed- gaa A HIATT ata atma-vastu-vrttanurodhena na kathamcanapt 
ACHAT Bea; Aa BTS | tat-sambhavanapy asti yata aha 


Since we say that avidya exists on account of its being experienced, it follows that it can in 
no way be justified at all, considering the nature of the Self. So the following is said. 
[Introduction — Chapter 3 — Verse 112] 





Purva Pakshi : 
¢ After hearing previous verse like a pendulum goes to other extreme. 
Previous verse : 


e Avidya can’t be logically proved, can’t say Avidya is nonexistent, Avidya is universally 
experienced. 


¢ If Avidya and Brahman existent, then Dvaitam. 
Sureshvaracharya : 

¢ Don’t jump to conclusion. 

¢ They don’t have same degree of reality. 

¢ Therefore can’t count as existent entity. 
a) Yasmat : 


e Because. 3158 


b) Avidya Prasiddhya Eva : 

¢ Only because of universal experience. 
c) Avidya Sat Bhavana Siddhi : 

¢ We are accepting Avidya. 


¢ We are giving only seeming existence to Avidya because of universal experience. 


¢ We elevate Avidya from : 





Nonexistent category 





’ 





To seemingly existent category 








’ 





Not existent category 











There are 3 categories in 
the universe 











Sf 














Bava - Existent Mithya — Seemingly existent 
| | 
- Satyam — | - Mirage water 
- Chaitanyam - Rope snake 
- Observer - Ghost on post 





- Kshetrajna 








- Waking, dream, world 











Abava - Nonexistent 














- Rabbits horn 
- Flowers in the Sky 
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d) Atma Vritta Vastu Anurodhana: 
¢ Avidya does not have existence on Par with existence of Atma. 
e) Anurodhana Na Sambana Asti : 
¢ On Par with, level with, 
f) Atma Vastu Vrittam : 
¢ Existence of the reality. 
g) Katham Chena: 
¢ Under any circumstance. 
¢ Abava Rupa to Mithya. 
Verse 112: 


Sid Fea fast ST RATAN a | jitGnam yasya nijam rijpam kriyd-karaka-varjitam 
GOTAATTAAM: TA Al Hel SAAT Uh 222 sambhavanapy avidydyas tatra syat kena hetuna 


By what reason can be possibility [of the existence] of avidya in that [Self], which is 
of the nature of knowledge and which is devoid of the factor of action, be justified? 
[Chapter 3 — Verse 112] 





¢ Reality of Atma is Paramartika, Absolute order, reality. 
¢ Avidya can never hope to rise to such level of imagination. 


¢ Avidya can go from Abhava to Mithya not existent category, but it can never rise to 
level of Paramartika Satyam. 3160 


a) Yasya Nijam Rupam : 
¢ Nijam = Paramartika Chaitanyam, Jnanam. 
¢ Real nature of Atma. 
b) Which is Kriya Karaka Varjitam : 
¢ Free from all types of duality as well as Activity. 
¢ Kriya = Activity. 
¢ Karakam = Duality in form of action. 
¢ Subject, object, instrument, beneficiary locus. 
¢ Varjitam = Free from. 
¢ That is absolute status of Atma. 
¢ Avidya can never rise to absolute status. 
c) Tatra Avidya Yaha : 
¢ For Avidya, Sambavana Nasti. 
¢ No Possibility of coming to level of Atma. 


¢ In Absolute self, Avidya can never exist enjoying same order of reality so that we can 
count Atma as No 1 and Avidya as No 2. 


e Avidya not nonexistent but seemingly existent. 





¢ Vedanta Vichara useful not for removal of Avidya but Mithyatva Nishchayaha, 
falsification of Avidya. 
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¢ Avidya can’t be removed because it is really not there. 
¢ Removal in Vedanta means falsification. 


¢ Prarabda removal is not event in time. 





¢ Itis also falsification through Atma Jnanam. 








¢ Avidya does not slowly walk off from Jiva, falsification is called removal. 


d) Avidyaya Sambavana Api Nasti : 
¢ Possibility is not there. 

e) Tatra : 
¢ Atmani. 

f) Kena Hetu Na: 


¢ Through what logic, Pramanam can you prove existence of Avidya. 





¢ Avidya is Prasiddam but it is not Pramana Siddham. 











¢ Therefore it can never have absolute reality. 
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Verse 113 — Introduction : 


50 yan evam anuditanastamitavagati-matra-Sarira 
itmapi sann avicarita-prasiddhavidyd-matra-vyavahita 
evatathaiveksyate yato ’tah 


Even though the Self is of the nature of mere consciousness, which never rises and sets, it is 
seen differently from what it is, since it is veiled by avidya, which exists due to want of inquiry. 
Hence, the following. [Introduction - Chapter 3 — Verse 113] 





e What is Advaita Siddanta? 





Beginningless 











Mithya Avidya Satya Atma 


Projects Mithya Universe 














¢ Both there from beginningless time. 
¢ Mithya Avidya has projected Mithya Universe which is also beginningless. 
¢ |Satya Atma am Absolute from beginningless time. 


¢ Avidya is also there from beginningless time. 
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¢ Wecan happily coexist even though Atma is Prakasha Svarupam, self evident, 
Paramartika “I”. 


- Higher order of reality - Lower order of reality 


- Prakasha Rupam. - Aprakasha Rupam 
- Satyam - Mithyam 


I$ 


Coexist because one is Satyam, other is Mithya, 
even though opposed to each other 


bedroom (ream 


- Wakers silence - Noisy cricket match 
- Dream noise 


e Silence and noise can coexist same room as they are in 2 orders of reality. 


Vyavaharika Satyam Paramartika Satyam 





Example : 





Similarly : 
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Purva Pakshi : 
¢ Asked how can they coexist, darkness and light? 
Answer : 
¢ They can’t coexist in same order of reality. 
e Since darkness is Mithya, Chaitanyam is Satyam, Prakashakam, they can coexist. 


¢ From beginningless time, | - Prakasha Atma am there. 





¢ Aprakasha Avidya has projected Mithya Prapancha. 








¢ Mithya Prapancha has created Mithya Samsara. 





Brihadaranayaka Upanishad : 


aistata , aearenrat faafa ; a erartteat so'bibhet, tasmad ekaki bibheti, sa hayam iksam 
SAsh, arnaeaonted, WATS fanatta, cakre, yan mad anyan nasti, kasman nu bibhemiti, 
aa Warey za eftara, HVAT AASAT 2 tata evasya bhayam viyay viyaya kasmad hy abhesyat, 
famara zai wala 2 dvitiyad vai bhayarh bhavati II 2 II 


He was afraid, therefore people (still) are afraid to be alone. He thought, “If there is nothing else but me, 
what am | afraid of?” From that alone his fear was gone, for what was there to fear? It is from a second 
entity that fear comes. [I — IV — 2] 














¢ All these caused by Mithya Avidya — which is Prasiddam not Pramana Siddam. 





¢ Since it is not Pramana Siddham, by bringing Shastra Pramanam, Avidya can be 
negated. 
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¢ By bringing light, darkness eliminated. 


¢ By brining Mahavakyam, Avidya can be eliminated. 





Mahavakya Pramanam 




















Satyam Or Mithya 


- Itis Vyavaharika Mithya 
only. 




















¢ Mithya Mahavakyam knocks off Mithya Avidya and Mithya Samsara is falsified. 
¢ Who continues? 
e |Satyam Atma am there continuing. 
a) Atma Avagathi Matra Sharira : 
¢ Atma is of nature of pure consciousness. 
¢ Avagathi = Chaitanyam. 
e Sharira = Svarupam here, of nature of Chaitanya Matram Eva Shariram Yasya Saha. 
¢ What type of consciousness? 
b) Anudita — Anastamitta : 
¢ Which is without beginning or end, eternal. 
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c) Api San: 

¢ Atma is Satyam, pure consciousness. 

¢ Inthat Mithya Avidya can and does exist. 

¢ Mithya Avidya is Pramana Asiddha but Prasidda, Avidya Asti. 
¢ Therefore, 

d) Avicharita Prasiddha Avidya Asti : 


e Avicharita = Pramana Asiddha. 














e) Avidya Matram Vyarihataha Ayam Atma: 
¢ This Satya Atma is concealed by Mithya Avidya. 
¢ Just as Mithya darkness conceals so many objects. 
f) Mithya Matra Vyavahita Atma : 
e Avrutaha, Concealed. 
g) Avidya Asti, Avidya Matram Vyavahitam Ayam Atma : 
e Atma is concealed by Avidya, therefore 
h) Atata Eva Ikshate : 
¢ Because of concealment of Satya Atma by Mithya Avidya, therefore what happens. 
e Atma is understood wrongly, differently = Atatha. 
¢ Because of ignorance, misconceptions are born. 


¢ Most important misconception — Aham Jivahi Asmi. 3167 


¢ Jivatvam is the misconception. 
e After study Jivan Mukti, Videha Mukti irrelevant. 





¢ [am Brahman, not Jiva is the realisation. 











¢ No question of Jeevan Mukti, | never have Deha, therefore, no question of Videha 
Mukti. 


¢ Suppose you say |am Brahman as Deha, how many Dehas in me? 
¢ All Dehas are in Brahman. 

¢ To get Videha Mukti, all Dehas must go. 

¢ Sarva Moksham then Videha Mukti. 


¢ Jivan Mukti and Videha Mukti are words used during Ajnana Kala when a person thinks 
he is Jiva. 


Vedanta : 
¢ lam Nitya Mukta, makes both Jeevan Mukti and Videha Mukti irrelevant. 
i) Athata Ikshate : 
e |see myself as Jiva. 
j) Yataha : 
¢ Therefore, Avidya is there. 
Purva Pakshi : Started as 


¢ Avidya is not there. Therefore Pramanam is not required. 
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Now Sureshvaracharya Says : 
¢ Mithya Avidya is there. 
¢ Because Mithya Avidya, Samsara is there. 


¢ | pray for Jeevan Mukti whereas Vedanta says, after Jnanam don’t say, | haven’t got 
Jeevan Mukti. 


Teacher : 
¢ You are not Jiva at all. 
Student : 
¢ Nods heads, give me grace for Videha Mukti. 
¢ Both Jivan Mukti and Videha Mukti are misnomers. 
¢ During time of ignorance, when Avidya is active, we have confusions of 2 Muktis. 


¢ For samsara Nivritti, Mahavakya Vichara is required, Pramanam is required, 
Naishkarmya Siddhi class required. 


Verse 113: 


BIATaNed Aalg AFAS AAS: | anumanad ayam bhavad vyavrtto "bhavam asritah 
adistaey fara: alg aed PACA: Uh VR |] taro ’py asya nivrttih syad vakyad eva bubhutsatah 


This [Self], which is differentiated from the existent [body] through reasoning, appears to be 
non-existent. The removal of this [false notion about the Self] takes place from the Sruti text 
itself in respect of one who is desirous of knowing. [Chapter 3 — Verse 113] 





¢ Necessity of Shastra Pramanam to remove Mithya Avidya. 
Purva Pakshi : 
¢ |accept Mithya Avidya is there, Samsara is there. 


¢ To eliminate Mithya Avidya, Pramanam is required. 











¢ Why not use Anumana Pramanam to remove Avidya? 





e Atma -—Anatma Viveka we do by logic. 


¢ Drishyatvat, Bautikatvat, Savikaratvat, Sagunatvat, Agama Pahitvat. 





¢ Atma-Deha Vilakshanaha — Drishyatvat, Bautikatvat, Sagunatvat, Savikaratvat, 
Agama Pahitvat. 








¢ By using Anumana, we differentiate Atma from Anatma. 





¢ Why Shastra required? 


¢ Anumana can maximum differentiate Atma from Anatma. 





¢ Anumana can never tell nature of Atma, Atma is Chaitanyam, Jagat Adhishtanam. 











Example : 
¢ Hear sound of horn know car is there, never know how Big car, brand. 


¢ Car Astitvam, does not reveal car Svarupam. 





¢ Anumanam reveals : | am Atma different from body, mind, world, 3 Anatmas. 


e Anumana can’t reveal : Atma is Ekaha. 
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Neiyayikas : 


Differentiated body from Atma by logic. 

Used only logic Pramanam. 

Concluded Atma different from Anatma, different from body. 

| have one Atma different from my body and you have another Atma. 
Ended with Atma Bahutvam. 








Atma Ekaha can’t prove through Anumanam. 





Atmanaha Jagat Karanam can’t prove through Anumanam. 





Therefore Shastra Pramanam reveals nature of Atma. 


Revision Verse 113 Introduction : 


Sureshvaracharya established that Chaitanya Rupa Atma is concealed by Avidya. 


Prasiddha Avidya is not Pramana Siddha means it can’t be logically established by any 
Pramanam. 








Moment I use Pramanam, Pramanam generates Prama, Avidya can’t survive like 
looking for Darkness with a torchlight. 








Can we take torchlight to prove darkness? 
Arrival of torchlight removes darkness, dismisses darkness. 
Once | bring Pramanam Avidya will go away. 


It is not Pramana Siddham, can’t come under Sat category or Asat category because it 
is Prasiddam. 3171 


e Avidya and darkness is universally experienced by all. 

¢ What is proof of universal experience of self ignorance? 

¢ Nobody says Aham Brahma Asmi. 

¢ People don’t claim their Brahmatvam, proves universality of Avidya. 

¢ Sadhana required for removal of Avidya by Vyavaharika Mahavakya Pramanam. 


¢ Since it is precariously balanced like Jamboo Phalam on tip of sharp nose, slight 
disturbance is enough to drop Avidya. 


Avidya Matra Vyavahitaha : 
¢ Moksha is concealed by Avidya. 
e |t need not be produced by me, it has to be discovered. 
¢ | have already accomplished Moksha, not tragedy like Sushupti Avasta. 


¢ Because of ignorance, | have superimposed terrible Samsara which makes life 
meaningless, burdensome boring struggle (MBBS). 


¢ Instead of looking at life as a blessing in which alone | can claim my glory, it is made 
into a burden. 


¢ Problematic Avidya causes Samsara. 


¢ Paramatma converted to Jivatma, Asamsari converted to Samsari, blooming one 
converted into gloomy one. 


¢ Facial expression shows that. 
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Atata Ikshate : 


Refers to Adhyasa because of which one suffers. 


Verse 113: 


Reminding important note. 
Avidya goes away only by Mahvakya Vichara. 


Employment of Mahavakya Pramanam is compulsory for Avidya Nivritti. 








No doubt Anvaya Vyatireka is useful in separating me as an observer different from 
body, mind, thoughts. 








Atma | can be separated by Anvaya Vyatireka — Anumanam, logic. 








Anumanam,, logic will never tell me that Atma is a higher order of reality. 








By logic | will know | am Drk, observer, world is Drishyam. 


By Anumana conclude 2 things. 


ee 





- Mano Buddhi Ahamkara - World 
Naham. 


| end up only in Dvaitam. 


Advaita Siddhi will never take place through Anvaya Vyatireka Segregation. 


| will know | am observer belonging to Vyavaharika plane and world, observed also is 


in Vyavaharika place. 
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| will continue to be in Vyavaharika plane, | will never be raised to Paramartika plane 
through Targa Pramana. 











As long as | am not raised to Paramartika plane, world will continue to be Satyam. 





Dream continues to be Dream till | wake up to higher waking state. 


| only will say | am observer but liberation will not come. 


- Satyam - Mind — Mithya 


- Raaga Dvesha, depression, 
family problems Mithya. 











Without Mithyatva Nishchaya of mind, freedom is impossible. 


If | don’t bring Mithyatva Nishchaya, only Moksha I will look for is exhaustion of 
Prarabda. 








As long as | don’t do Mithyatva Nishchaya, only Moksha is | don’t come back, escapist 
Moksha. 








Mithyatva of world will only be established when | raise my level to Paramartika 
status of I, the observer. 








Paramartika status can only be revealed by Mahavakyam. 
Anumanam can never reveal my Paramartika Satyatva Nature. 


Anumana helps in separating me from Anatma, it can never change my status. 
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¢ lam ignorant of my Paramartika status. 











¢ Paramartika Satyatvam is crucial and | am ignorant. 
¢ Only Mahavakya can reveal and not Anumana. 
¢ Ver significant verse in Verse 113. 
a) Ayam : 
¢ | Atma Drk Sakshi. 
b) Anumanat Vyavrittaha : 
¢ |am separated through Anvaya — Vyatireka reasoning method. 


c) Vyavaharika Bava Padartha, Satya Padartham : 





¢ |Iknow| am different from body, mind, thought, blankness of mind. 








¢ [know what! am not, but | don’t know what I am if | don’t use Shastra Pramanam. 





¢ In Meditation, no Pramanam is operating, will remain silent but don’t know | am 
Paramartikam. 


¢ If notin meditation, use other Pramanam, Pratyaksha, Anumanam, Arthapatti. 
¢ Others can’t reveal who | am. 


¢ All other Pramanams are designed to deal with Drishya Prapancha, Bautika, Saguna, 
Savikara, Agama Pahi, Achetana Prapancha only. 


¢ Remaining silent will not help me, no spiritual help but others will have peace of mind. 


¢ Employing other Pramanams will not help to know who | am. 
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Science 


—— Se — oOo 


Cosmology Quantum Physics 
| 


Macro 


























Micro 

















Paurusheya Pramanam reveal only Jada Anatma. 


¢ We will end up saying there is no Atma. 
Atma Asatu — Big, bloated bladder of bluff many will conclude. 


Nirguna Brahman does not exist conclusion you will reach by Anumana. 


d) Abavam Ashritaha : 


¢ There is no Atma. 
Can segregate by Anumana Atma, Anatma, end up in Dvaitam, no Moksha. 


Taittriya Upanishad — Brighu Valli : 
asanneva sa bhavati, asadbrahmeti veda cet | 


aie marta az | ae aa fast utd | asti brahmeti cedveda, santamenam tato viduriti | 
Tay Vq AZT ATA 14: ae le? il tasyaisa eva sarira atma yah purvasya II 1 II 


lf he knows Brahman as non-existent, he becomes himself non-existent. If he knows Brahman as existent 
then (they) the world knows him to be existent. Of the former (anandamaya kosa), the Self is the essence. 
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¢ Veda will not loose anything, you will loose. 3176 


Katho Upanishad : 


qq diIdl 4 4a WIT TeaT 4 Fayy | Naiva vaca na mansa praptum sakyo na caksusa, 
, PCI EL Hey qeue ead | 92 I Astiti bruvato 'nyatra katham tad upalabhyate II 12 Il 











¢ When you come to conclusion of Abava, Blankness, come to Shastra Pramanam. 
Shastra : 


e Atma not located in Vyavaharika plane. 








e At maximum can come to Vyavaharika Chidabhasa, empherical phenomena reveals 
Chidabasa as Chit itself. 


¢ WVyavaharika Chidabhasa : 

Vyavaharika expression of Paramartika Chit. 
¢ Emperical consciousness, phenomena is manifestation of absolute consciousness. 
¢ Mahavakya alone helps me claim | am not Chidabasa but | am Chit. 





$$$ 

In presence of Mind In absence of mind 
| | 

Am called Chidabasa Am called Chit 









































¢ Gather this only through Mahavakyam. 3177 


e) Tat Cha Api: 


¢ From this, wrong conclusion also Atma Abava, nonexistence of Atma is made. 


f) Asya Nivritti Syat : 
































Atma not 
Vyavaharika Bava Nor Vyavaharika Abava 
Relative existence Relative nonexistence 

















¢ Atma is Absolute existence how seeker will get out of wrong conclusion. 


g) Vyat Eva : 


¢ Importance of Mahavakyam. 
h) Bubutsaha : 








¢ Mahavakya is the only savior for one who wants to know who am I. 


















































2 stages 
eS 
1st Step 2nd step 
- Anvaya Vyatireka - By Mahavakya operation, 
- |am different from know | am different from 
Vyavaharika Bava Padartha Vyavaharika Abava also. 
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¢ 1am Vyavaharika Bava — Abava Vilakshana, Paramartika Bava Atma Aham Asmi, 
existent entity. 


Gita : Chapter 13 











jnéyam yat tat pravaksyami 


yajjnatvamrtam asnute | 
anadimat param brahma 


na sat tannasad ucyate || 13.13 | | 








¢ Atma does not come under Sat of Asat category. 


¢ Neither Vyavaharika Sat or Vyavaharika Asat. 








¢ Itis Paramartika Sat category. 





¢ Itis knowable through Mahavakyam alone. 
¢ Forwhom? 

¢ Bubut Sataha Purushasya. 

¢ Root -— Budh — to know. 
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Verse 114 — Introduction : 


bhava-vad abhavad api nivrttir anumandd eva kim tt 
na bhavatiti cec chrnu 





Sureshvaracharya Message : 


| have to know | am Atma different from Vyavaharika Bava Padartha and Vyavaharika 
Abava Padartha. 


Vilakshana Bava Paramartika Padartha Aham Asmi. 








What is Advantage of this Jnanam? 


Only if | know that, world will come to a lower plane. 





| will go to higher plane, the screen and world is entertainment, movie. 

What is great Advantage? 

|am producer of movie, | am observer of movie and | am supporter of movie. 
As Atma, | am Producer, Observer, Supporter (POS). 

This knowledge is liberating knowledge, nothing else can save us. 

Try any other thing. 


We are only juggling problem in other methods. 3180 





Chatur Loka — Tatakim. 
Aham Satyam, everything else Mithya. 
Without knowing that, even in Vishnu Loka, you can’t be saved. 


Can’t escape this Jnanam. 








Aham Vyavaharika Bava, Abava Vilakshana, Paramartika Bhava Padartha Asmi. 








Controversy Is : 








This, |am Chaitanyam, is known only through Mahavakya Pramanam. 


Other Pramanams keep me in Vyavaharika plane. 


Only Shastra Pramanam gives this knowledge, is Sureshvaracharya’s contention. 








Purva Pakshi — Argues : 


We can arrive at this with Anumanam. 
Accept this is liberating knowledge. 
Tushyatu Durjana Nyaya. 

Ok, for your sake, | will accept this. 


| have to know | am Vyavaharika Bava Abava Vilakshana Paramartika Bava Atma 
Padartha. 


| can know this with Anumanam itself. 
Therefore Mahavakya Vichara not required. 


Naishkarmya Siddhi class not required. 
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1 Anvaya Vyatireka : 

¢ | will Know | am Bava Padartha Vilakshana. 
24 Anvaya Vyatireka Logic : 

¢ |am Abava Padartha Vilakshana. 

e¢ Using 2 Anumanas, | come to know | am different from both Bava — Abava. 
a) Bava Vatu : 


¢ Just as! can differentiate myself from Vyavaharika Bava Padartha, world, body, mind, 
sense organs by using logic of Drk — Drishyam, Sagunatvam, Savikaratvam etc. 


b) Abava Vatu : 

¢ From Vyavaharika Abava Padartha, nonexistence known. 

¢ Vyavaharika Bava preceded and followed by Vyavaharika Abhava. 

¢ Before Manufacturing — Pot Abava — no pot, later also no pot. 

¢ Before Jan 2009 — No Pot — Pot Abava. 

¢ After 2015 — No Pot — Pot Abava. 

¢ In Vyavaharika plane, Bava and Abava are 2 relative things. Person is there, not there. 
c) Anumana Dehe : 

¢ |will separate myself from Bava Padartha and Abava Padartha through Anumanam. 
d) Kimthi Na Sambavati : 


¢ Why is it not possible? 
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¢ Only dual application of Anumana required instead of single application. 
Sureshvaracharya : 


¢ 1% use Anumanam, single application of Anumanam and then single application of 
Mahavakyam. 


¢ Combination of one Anumanam and one Mahavakyam. 
e) Iti Chet: 

¢ If you raise such a question. 
f) Srunu: 

e May you listen. 
Verse 114: 


ol ATG TAT MTeeteTERRITA: na vyavrttir yatha bhavad bhavenaivavisesatah 
SPATS AAP TARA U1 VV || abhavad apy abhavatvad vyavrttir na tathesyate 


Just as [the Self as something existent] cannot be distinguished from the existent [body], since 
they are not different at all as existent objects, even so it cannot be distinguished from the 
non-existent (i.e. as what-is-different from-the-body). [Chapter 3 — Verse 114] 





¢ Hair splitting verse. 


e Anumana can’t separate person from Vyavaharika Bava and Abava Padartha also. 
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1* Line: 


Anumanam can’t be used to separate from Bava Padartha. 


When using Anvaya Vyatireka logic, separating Atma and Anatma, use Anumana to 
separate 2 substances. 


You talk of different features, between milk and butter milk. 





Establishing difference by differentiating features not differentiation in degree of 
existence. 











Both Bava Padartha only Vyavaharikam. 
X and Y different in same order of reality. 
Why Atma different than Anatma. 








Atma understood as Bava Padartha in Vyavaharika plane. 
You can never understand Atma is Paramarthika Bava. 


Differentiation of order of reality never done through Anumana. 








Sureshvaracharya : 


Used Anumana to segregate Purusha + Prakrti as in Sankhya. 


Close to Vedanta. 





- Chaitanyam - Achetanam 
- Nirgunam - Sagunam 


3184 


¢ Because of employment of Anumanam intelligently, segregate Purusha and Prakrti. 
¢ Purusha, Prakrti Viveka leads to Moksha according to Sankhya. 

¢ Blunder, don’t use Mahavakyam. 

¢ Separated Purusha and Prakrti but not order of reality. 

¢ Purusha, Prakrti both Vyavaharika Satyam or Paramartika Satyam. 


¢ Satta Bheda can’t be shown through Anumana, Attribute Bheda can be shown through 
Anumana. 


e Attribute Bheda: 


Drishyam, Adrishyam, Bautikatvam — Abautikatvam, Savikaratvam Nirvikaratvam, 
Sagunatvam — Nirgunatvam, Agama Pahitvam, Anagama Pahitvam. 


e Attribute difference is possible not Bava difference. 


¢ Proof: Sankhya, Yoga philosophers used Targa and did Purusha, Prakrti Viveka but not 
Vyavaharika — Paramartika Bava Viveka. 


a) Bavatu — Vyavrittihi Naiva Bavet Vyavrittihi : 
¢ Segregation of their order of reality, through Anumana is never possible. 
¢ In Anumanam both are in the same order of reality. 
¢ Inthis segregation, you become smaller and smaller. 


¢ lam different than body, mind, Drishya Prapancha which is vast. 
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Taittriya Upanishad : 


Om brahmavidapnoti param, tadesa'bhyukta, 


satyam jnanamanatam brahma, 


yo veda nihitam guhayam parame vyoman, 
so'snute sarvan kaman saha brahmana vipasciteti II 1 II 
Om, the knower of Brahman attains the Supreme. With reference to that, is the following hymn recited : 


Brahman is the Truth, Knowledge and Infinity. He who knows It as existing in the cave of the heart in the 
transcendent akasa, realises all his desires along with omniscient Brahman. [Il — 1-1] 





¢ Esha Anur Atma, one small Atma confronting huge universe. 
¢ Instead of freedom, will feel oppressed. 
¢ Can never sit with chest up. 


¢ Drishyam vast, | am small observer. 





¢ Mahavakya tells me : 


lam not Chidabasa belonging to Vyavaharika Prapancha but Chit, Paramartika 
Satyam. 











Kaivalya Upanishad : 


Wag Whe Sid AMA aa afasar mayyeva sakalam jatarh mayi sarvarh pratisthitam | 
Hm ad od ald AseTSesAS SL 22. 0 mayi sarvam layarn yati tadbrahmadvayamasmyaham |! 19! 





¢ Without Mahavakya, you can never travel from Chidabasa to Chit. 
¢ Chidabasa — Chit Viveka can’t be done through Anumanam, Bavena eva. 
e Atma will be understood as Vyavaharika Bava. 
Aviseshatana : 
¢ Because of their similarity, both being Vyavaharika Bava. 
¢ Vyavritti Neiva Bavet. 
¢ Bava Vyavritti can never come. 


¢ Purva Pakshi’s Argument Sureshvaracharya knocks off. 





¢ By this what has to be established? Atma can’t be segregated from Vyavaharika Bava 
Padartha to Paramartika Bava Padartha. 











¢ Now he has to establish Abava Padartha also can’t be separated by Anumanam. 
¢ Argument is subtle. 
Revision — Verse 114: 
¢ Through Mahavakyam, knowledge we have to gain is : 
o |Sakshi am Paramartika Vastu Brahman. 
o Paramartika Brahman is different from Vyavaharika Bava and Abava Padartha. 


¢ Different from existence and nonexistence. 
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Purva Pakshi : 
¢ Same Jnanam can be gained by Anumana, why we need Mahavakya? 


¢ How to know Paramartika Brahma? 








Vyavaharika Prapancha 


———— 


Existent Nonexistent 


Live person Dead person 



































¢ Who is experiencer? 


¢ 1|—Sakshi Chaitanyam am experiencer. 


¢ Chaitanyam is witness of Vyavaharika Bava and Vyavaharika Abava. 


ee 


- Observer - Vyavaharika 


- Binnaha - Bava and Abava. 
- Paramartika 





Purva Pakshi: 


¢ What is different from Vyavaharika Bava and Abava has to be Paramartika only. 


¢ Why dol require your Mahavakyam. 
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Sureshvaracharya : 
e Its not easy to explain this through Anumanam. 


1** Part of Verse : 


¢ Bava not possible. 





- Bava - Prapancha, Shariram, 
- Vilakshanam Manaha. 


¢ They are of 2 different natures. 


Adrishyatvam Drishyatvam 
Abautikatvam Bautikatvam 


Agunatvam Sagunatvam 
Avikaratvam Savikaratvam 
Anagama Pahitvam Agama Pahitvam 





¢ Sakshi and Sakshyam both existent. 
¢ We will never know Sakshi has Paramartika Bava. 


¢ Both Vyavaharikam, Anumanam will differentiate their natures, both existent, have 
different features. 


¢ Anumanam will never reveal one is of higher order of reality. 3189 


¢ Differentiation in order of reality, AnumManam can't do. 
¢ Both Bava, both Binna Bava. 
¢ Bavatvam and Binnatvam will be removed. 
NY Vv 
Existence Difference 


¢ Sankhya and Yoga differentiate Sakshi and Anatma, Asanga, Chid Rupatvam, 
Sarvagatvam. 








¢ Consciousness is of higher order or reality and matter is of lower order of reality. 








¢ All philosophers Nyaya, Veiseshika, Mimamsaka, science fail to reveal higher order. 
Mahavakyam : 
¢ Consciousness is different from matter, everybody arrives through logic. 
¢ Nobody can say it is of a higher order. 
Bavena Aviseshataha : 
¢ Paramartikam not known through Anumanam. 
2"¢ Part of Verse : 
¢ Atma = Bava Padartha different from Abava. 
Purva Pakshi : 
¢ Abava Vilakshana = Atma, can prove through Anumana. 
¢ Abava Sakshitvat = Abava Vilakshana. 
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¢ lam witness of nonexistence of several things. 

¢ No money in my bank account, no Buddhi, no son... 

¢ Consciousness = Abava Sakshi = Abava Vilakshana. 
Previous Anumana: 

e Atma = Bava Sakshi, witness of existing thing. 

¢ Bava Vilakshana = Abava Rupa. 
1s%* Anumanam : 

e Atma = Bava Sakshi = Bava Vilakshana = Abava Rupa Atma. 
2"¢ Anumanam : 

¢ Atma = Abava Rupa Sakshi = Abava Vilakshanam. 

¢ Abava Rupa Atma = Abava Vilakshana 2 Abavas, how to differentiate? 

¢ One Abava from another Abava. 

¢ Will not arrive at superior Atma. 
a) Abavatvat : 

e Atmanaha Abava Rupatvam. 

¢ Arrived through 1% Anumanam. 
b) Abavat Avrittihi : 





¢ Can’t differentiate from 2°? Anumana because Abava Rupa Sakshi cant be 
differentiated by Abava Rupa Sakshyam. 
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Abava Rupa 











Sakshi Sakshyam 








c) Vyavritti Thatha Na Ikshate : 
¢ Cant differentiate. 

Essence of Verse 114 : 

Katho Upanishad : 


ANT ad AtazuyTAay Wadeaaa Aaa Ta | Naisa tarkena matir-apaneya prokta ‘neynaiva sujnanaya prestha, 
aT cqaTT: aObIGE arta cass vara THT: FET Ue Il Yam tvam-apah satya-dhrtir-batasi tvadrn no bhuyan-naciketah prasta II 9 II 


This knowledge which thou hast obtained is not attainable by argumentation ; it is easy to understand it, O 
dearest, when thought by a teacher who beholds no difference (between one Self and another) ; thou art 
fixed in Truth. May we have, O! Naciketas, an enquirer like thee? [I — II — 9] 








¢ Through reasoning, you can never know I Sakshi am of higher order of reality. 


¢ Anatma = Lower order of reality. 











¢ Order stratification not possible. 
¢ Without differentiation of order of reality Moksha never possible. 
¢ Karma is eternally there. 


e¢ Jnani can claim freedom only by understanding | am of higher order of reality. 3192 


Sanchita, Agami, Prarabda karmas are lower order. 
By seeing Karma as Mithya alone, freedom is possible. 
Only Moksha you will hope for is exhaustion of Prarabda. 
Sruti Sara Sammuddharanam, Totakacharya : 
There is danger in this Argument. 
Moksha will have beginning. 
Videha Mukti has date. 
Moksha will be temporary. It will logically end, in Svarga Loka, Videha Mukti ends. 
Let us forget future Moksha through Videha Mukti. 
We see Prarabdam as Satyam. 
See Prarabda as Mithyatva Nishchaya. 


It will be seen as Mithya only when | see Myself as higher order or reality — 
Paramartika Sakshi. 


Paramartika knowledge must be crystal clear then alone we will not wait for Videha 
Mukti but will claim | am Nitya Mukta. 








Other than Nitya Mukti, no other Moksha exists. 
| have to claim it by claiming | am of a higher order of reality. 
Can never do this through Anumana. 


Therefore Mahavakyam is important, on Purva Pakshi, why are you rejecting it. 








ot 
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Verse 115 — Introduction : Poetic 


yato ndnumanena vyaviddhasesa-kriyd-karaka- 
phalatmani svarajve ‘bhisektum sakyate tasmat 


Since one cannot be enthroned in the kingdom of Self-sovereignty which is devoid of the 
entire [aggregate of] action, factors of action, and the fruits of action through reasoning, 
therefore, [the following is said]. [Introduction - Chapter 3 — Verse 115] 





¢ Aim of Sankhya, Yoga, Nyaya, Veiseshika Acharyas are giving Moksha to seekers who 
come to them. 


¢ All clear, Moksha has to be eternal. 
Sishya : 
¢ Emperor of Moksha Samrajyam. 
Taittriya Upanishad : 
t ufatasted | 4a sta amt uel bhurityagnau pratitisthati, bhuva iti vayau, 
a |He stad aay | suvarityaditye, maha iti brahmani, 
apnoti svarajyam, apnoti manasaspatim, 
vakpatiscksuspatih, srotrapatirvijnanapatih, 
etattato bhavati, akasasariram brahma, 


satyatma pranaramam mana anandam, 





santisamrddhamamrtam, iti pracinayogyopassva II 2 Il 


With the word bhuh, he stands in fire; in the air in the shape of bhuvah; as suvah in the sun; in the 
Brahman as Mahah. He obtains self-effulgence. He obtains Lordship over minds; he becomes the Lord of 


speech, Lord of the eyes, Lord of the ears, the Lord of knowledge. Then he becomes this Brahman, whose 
body is space, whose nature is truth, who sports in dynamic life prana, whose mind is bliss, who is full of 
peace, who is immortal. Thus, oh descendant of the ancient yoga culture, meditate. [I — VI — 2] 





¢ Guru wants to do Pattabhishekam on throne empire called Moksha and do 
Abhishekam. 


¢ Mahavakya Jalam can do installation not Anumana Jalam. 
Some Sishyas claim : 


Taittriya Upanishad : 


aham vrksasya reriva, kirtih prstham gireriva, 
urdhvapavitro vajintva svamrtamasmi, 
dravinagm savarcasam, sumedha amrtoksitah, 


iti trisankorvedanuvacanam II 1 II 


| am the stimulator in the tree of universe. My fame (glory) is high as the peaks of the mountains. 
High and pure am | like the essence in the sun; | am the power and the wealth, effulgent with intuition. 
Intelligent, imperishable and undecaying am | — this is the sacred recitation of Trisanku, after he realised 
the Truth. [| — X — 1] 
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Ha3 vu ha3 vu ha3 vu, 
aham-annam-aham-annam-aham-annam, 
aham-annddo3-'ham-annddo3-'ham-annadah, 
ahagm Sloka-krd-ahagm Sloka-krda-hagm Sloka-krt, 
tham-asmi prathamaja rta3-sya, 

purvam devebhyo-'mrtasya 1 nas bhayi, 

yo ma dadati sa edeva ma3 val 
aham-annam-annam-adantama3-'dmi 

aham visvam bhuvanam-abhya-bhava3m, 

suvarna Jyotih, ya evam veda, ity-upanisat. 


Oh! Oh! Oh! | am the food, | am the food, | am the food. | am the eater of food, | am the eater of the food, 
lam the eater of food. | am the author of the Sloka, | am the author of Sloka, | am the author of Sloka | the 
am the first born (Hiranyagarbha) of the True (of the Eternal and the immortal) | am the centre of 
immortality, prior to the Gods. Whoever gives me, he surely does save thus. | am the food that eats him 
who eats food. | have conquered all, in this world. | am luminous like the sun. He who knows thus (also 
attains the aforesaid results). This is the Upanishad. [Ill — X — 6] 





Kaivalya Upanishad : 


Had Gah Sid AA aa ofaisaH mayyeva sakalam jatarh mayi sarvarh pratisthitam | 
afm ad oa aifa asgenesAerae ti 228 1 mayi sarvam layarn yati tadbrahmadvayamasmyaham |! 191! 
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STIMU ISSAC Ch: GRATE: GT AUT: apanipado hamacintyasaktih pasyamyacaksuh sa Srnomyakarnah | 
we fora fieeeat a anita Ser ae Rrewetsernt Bu |] alarh vijandmi viviktariipo na casti vettd mama citsadaham |! 21 | 


| am without hands and legs, of incomprehensible power. | see without eyes, hear without ears. 
Devoid of all forms, | am knowing (everything) and there is none that knows me. | am ever Pure- 
Knowledge. [Verse 21] 





a) Anumanam Svarajye Abhishekam Na Shakyate : 


¢ Moksha Samrajya Ritual by Guru not possible with Anumana Jalam. 


- Moksha is segregating Moksha : 
Purusha and Prakrti. - Separation of the order of 


reality. 
- Not physical process but 
cognition process. 





¢ Purusha belongs to higher order, Prakrti, lower order. 
¢ Let them be together, no problem. 
¢ Lower order can’t touch the higher order. 


¢ Movie + Screen can be together, movie can never affect the screen. 








¢ No physical difference, but difference in order of reality. 
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For all other philosophers, | — Atma and world Anatma, belong to same order of reality. 
Therefore, as long as they are proximate, they will affect. 
For Sankhya, they have to be physically separated. 
For them Purusha Prakrti Viveka is Moksha. 
Therefore Moksha is running away from the world. 
World will affect because of same order. 
| have to run away from world, close sense organs, sit in Nirvikalpaka Samadhi. 
| will be comfortable as Purusha and will shut off doors to world. 
In Yoga, Moksha is sitting in Nirvikalpaka Samadhi. 
Physical escapism will come if both | and world have same order or reality. 
Moksha will be escapism. 
Visishta Advaitin Moksha : 
Going to Vaikunta, Kailasa, father in heaven. 


World = Prakrti, | am Purusha, world is battering me. 


Not go to other Loka. 
| escape world, close eyes withdraw from sense organs. 


| enter bomb shelter Samadhi, Prarabda bombing | can escape... 


3198 








Other philosophers Moksha 


— 


Go to other Lokas Nirvikalpaka Samadhi 


























¢ Because | and world in same order in all other systems. 

¢ Advaitin can sit in same world without going to Kailasha, Vaikuntha or Nirvikalpaka 
Samadhi. 

¢ You need not switch off movie to save the screen. 


¢ Don’t have to go anywhere or close eyes. 


aa faiaoapuaita naiva kincitkaromiti 
Gal Wad axataa | 


yukto manyéta tattvavit | 


pasyan Srnvan sprsan jighran 


qRqsavd yaa 
WRASA PRO SAGT HAG I &- I asnan gacchan svapan Ssvasan | |5-8| | 
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dated Herel tattvavit tu mahabahsd 
TUTSSHraanri: | gunakarmavibhagayoh | 
SIUTT WIIG, = Fe a | funa gunesu vartanta 

sta Hat Aa Sasa sl B-Re ht iti matva na sajjate | | 3-28] | 


But he, who knows the Truth, O mighty-armed, about the divisions of the qualities and (their) 
functions, and he, who knows that gunas as senses move amidst gunas as objects, is not attached. 
[Chapter 3 — Verse 28] 
pralapan visrjan grhnan 
unmisan nimisannapi | 
indriyanindriyarthesu 
te 2 Il vartanta iti dharayan | [/[5-9]| | 


Speaking, letting go, seizing, opening and closing the eyes — convinced that the senses move among the 
sense objects. [Chapter 5 — Verse 9] 


nadatte kasyacit papam 
a =a Gdnhd Tas: ! na caiva sukrtam vibhuh | 
Sastaatad stra ajnanénavrtam jnanam 
aa Hali-a Slee: WW &_2& II téna muhyanti jantavah |] 5-15 | ] 


The Lord takes neither the demerit nor even the merit of any; knowledge is enveloped by ignorance, 
thereby beings are deluded. [Chapter 5 — Verse 15] 





¢ |am untouchable, sacred, Asparsha Yoga. 


¢ We don’t have to go to Samadhi to escape from world, or seek Videha Mukti to escape 
from the world. 


¢ Here and now | was, lam... | ever will be free. 

¢ Giving this wisdom is Pattabhishekam. 

e Sishya must enjoy the empire. 

¢ Na Anumanena Shakyate. 

¢ Therefore, don’t take Mahavakyam for granted, it is very valuable. 
b) Tasmat 
Verse 115: 


avidyd-nidraya so 'yam prasupto durvivekaya 
VARTA -ATAAM Yur AeraregAa i Ve wt |) bhavabhava-vyudasinyd srutyaiva pratibodhyate 


One who is fast asleep due to ignorance, which cannot be removed through discrimination 
[arising from any other pramanal], is awakened by Sruti alone, which discards both the existent 
and the non-existent. [Chapter 3 — Verse 115] 





¢ Therefore Purva Pakshi, drop your obsession with Anumanam. 


¢ Anumanam has place upto Tvam Pada Viveka. 
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¢ For Atma —Anatma Viveka Anumanam is required but for Atma — Brahma Aikyam only 
Mahavakyam is useful. 

e Atma Anatma Viveka by Anumanam, Anvaya Vyatireka logic. 

e Atma-— Brahma Aikyam requires Shastram. 

¢ Only through Aikya Jnanam, | can raise my level. 


Dakshinamurthi Stotram : 

faaeauur TVW at Gea fAsteasia visvandarpana drsyamana nagari tulyam nijantargatam 
“Qaeda Aa ateNatad swags | pasyannatmani mayaya bahirivodbhitam yathdnidraya | 
TeMsieped WATsTHAY Fea aes yassaksatkurute prabhodhasamaye svatmaname vadvayam 


ach sigjeada aa sa of afore ie i |) tasmai srigurumurtaye nama idam sri daksinamirtaye || 1 || 


He who experiences at the time of realization his own immutable Self-in which the Self alone plays as the 
universe of names and forms, like a city seen in a mirror, due to the maya power as though produced 
outside, as in a dream, to him, the divine teacher, Sri Daksinamurty, is this prostration. [Verse 1] 








¢ World is another form of dream existing in me. 
¢ lam producer, observer, supporter of dream universe. 


¢ Identifying with gross body, experiencing universe as though real. 











¢ Svatmanam eva Advayam. 
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a) Saha Ayam Prasuptaha : 
¢ Student asleep w.r.t. order of reality. 


¢ Whole problem is Satta confusion. 











3 orders of reality 


ee eS 

















Pratibhasikam Vyavaharikam Paramarthikam 


























e W.r.t. 3, Suptaha — Asleep. 
¢ Prasuktaha — Deep sleep. 


¢ Guru Sharing binary but A format cosy. 





Binary format 


_—————— eee 













































































33% 33% 33% 1% 
logical Logical but not Logical + Practical Rare are ready 
practical but we are not ready 




















¢ 1% tell Vedanta is logical, practical, | am ready for Binary format. 
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b) Avidya Nidraya : 
¢ Apaurusheya Pramana Vakya eva Pratibodhate. 
¢ Student woken up to his own nature of higher reality. 
¢ Aham Achedyaha — Akledyaya. 

Gita : 


SPs SWASTaNS 4A. acchédyo'yam adahyo'yam 
BHuaisanrea Vdq 4 | aklédyo'sosya @va ca | 
m— % | 7 . | — 
HS: GSAT: CVT: nityah sarvagatah sthanuh 


STYSISa Balada: ll 2-2e i acalo'yam sanatanah || 2.24 | | 





4th Capsule of Vedanta : 

¢ lam never affected by material body, mind, world. 

¢ What type of Sruti to be used to reveal higher reality? 
c) Bava Abava Vyudasinaha : 

¢ Which reveals Paramartika status of Brahman. 
d) Paramartika Boditaya, Yudasinya : 


¢ By negating Vyavaharika Bava and Vyavaharika Abava. 
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¢ Paramartika revealed by negating both. 
Gita : 
ksetrajnam capi mam viddhi 
sarvaksetresu bharata| 


ksétraksetrajnayorjnanam 


yat tajjnanam matam mama || 13-3 | | 















































Brahman 
Not Sat Not Asat 
- Being - Non being 
- Vyavaharika Anitya Bava. - Vyavaharika Abhava 
- Subject to arrival and - Which comes when 
departure. Vyavaharika Bava dies. 
- Relative, empherical - Relative, empherical 
existence. nonexistence. 




















Both are mutually nonexclusive. 3205 








When 


——————— 


Pot Bava is there Pot Abava is there 


Pot Abava is not there Pot Bava goes away 















































¢ Vyavaharika Bava, Abava are mutually exclusive. 



















































































Brahman Paramartika Vastu Absolute existence 
Reveals 
Vyavaharika Bava Vyavaharika Abhava 




















¢ Mahavakyam reveals absolute existence by negative empherical relative, existence 
and empherical, relative nonexistence. 











Revision : Verse 115 


¢ Sureshvaracharya established Anumanam is useful to differentiate Atma and Anatma 
but that itself does not give liberation because Anumanam does not differentiate 
order of reality. 
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e After Anumanam, | will continue to feel | and world are of same order of reality. 


¢ Iwill be able to differentiate me observer from observed universe but doesn’t help me 
to differentiate order of reality. 


e If itis not clarified, world will continue to threaten me. 
¢ If land world have same order of reality, world will continue to threaten me. 


¢ World is Vyavaharika Satyam. 











¢ Without Mahavakyam, Aham Satyam, Jagan Mithya not possible. 





¢ Without that knowledge, only Moksha will be escaping from the world. 


¢ As long as Aham Satyam, Jagan Mithya Binary format is not assimilated, only Moksha | 
will look for will be escaping from world somehow. 





¢ If l assimilate difference in order of reality, no need to look forward to Moksha in 
form of escapism but claiming Moksha here and now. 











4th Capsule : 
¢ lam never affected by any event in material world — body. 


¢ Prarabda can influence material body + world. 





¢ Prarabda has accessibility to only material world + body. 








¢ Prarabda does not have access to me. 





¢ Unless | assimilate this fact, Moksha Samrajya Pattabhishekam can’t be done. 


¢ Guru is struggling to do Pattabhishekam. 
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¢ In higher order of reality is the Pattabhishekam by Mahavakya theertha Jalam, not 


Anumana Koova Jalam. 
¢ Poetic way of talking about significance of Mahavakyam. 
e) Moksha Svarajye Anumanam Na Shakyate : 


f) Vyaviddha Asesha Kriya Karaka Atmani Svarajye : 





¢ Moksha Samrajyam = Advaita Atma. 


¢ Atma free from Triputi, Kriya, Karaka, Phalam. 











¢ Pramata, Pramanam, Prameyam. 


e Shankaras famous idioms. 





Universe 











— SSS eS 




















Kriya Karakam 


Phalam 

















- Action born out of - Accessories used for 
Karakam. Kriya. 





























- Sanchita Agami, 
Prarabda Punya Papam 
born out of Kriya. 








¢ Karakam Janyaka (Produces) Kriya 


¢ Kriya Janyaka (Produces) Phalam. 
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¢ Triad called Anatma = Universe. 

¢ What is Advaita Atma? 

¢ Free from Kriya Karaka Phala, Triputi. 
Mandukya Upanishad : 7*° Mantra 


TTA 7 qe ECLA RC RICCOE Ta ATT | Nantah-prajnam na bahis-prajnam nobhayatah prajnam na prajnana-ghanam na prajnam naprajnam, 


FIST T TT Wet franed aa Teleq T we FT faa: 1 \g || || Prapanco-pasamam santam sivam-advaitam caturtham manyante sa atma sa vijneyah II 7 I 


adrstam-avyavaharyam-agrahyam-alaksanam acintyam-avyapadesyam-ekatma-pratyaya-saram 


It is not that which is conscious of the internal subjective world, nor that which is conscious of the external 
world, nor that which is conscious of both, nor that which is a mass of consciousness, nor that which is 
simple consciousness, nor is it unconsciousness. It is unseen by any sense-organ, beyond empirical 
dealings, incomprehensible by the mind, uninferable, unthinkable, indescribable, essentially by of the Self 
alone, negation of all phenomena, the peaceful, the auspicious and the nondual. This is what is considered 
as the Fourth (Turiya). This is the Atman and this is to be realised. [Mantra 7] 





¢ Prapancha Upashamam = Triputi Rahitam = Acosmic Brahman. 
¢ Cosmic free Brahman is called Advaitam. 


¢ Not that you will not see the universe but it is falsification of universe as lower order 
of reality. 


¢ Universe is converted to a movie on consciousness screen which is myself. 
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Dakshinamurthi Stotram : 

faaeauur TIAA at Gea fAsteacta visvandarpana drsyamana nagari tulyam nijantargatam 
UQaeaeAea Asa aeNatgad warfare | pasyannatmani mayaya bahirivodbhitam yathanidraya | 
Teeieped UMTEHA Leas aes yassaksatkurute prabhodhasamaye svatmdname vadvayam 


ach sioyeaaa aa se sft aferoraa ie i || tasmai srigurumirtaye nama idam sri daksinamirtaye || 1 || 


He who experiences at the time of realization his own immutable Self-in which the Self alone plays as the 
universe of names and forms, like a city seen in a mirror, due to the maya power as though produced 
outside, as in a dream, to him, the divine teacher, Sri Daksinamurty, is this prostration. [Verse 1] 





¢ Vyaviddhi — means free from Vyaviddham — knocked off, falsified. 
g) Asesha Kriya Karaka Phalam : 
¢ Subject, object, instrument, locus, beneficiary. 
¢ All knocked off in which Atman is called Moksha Samrajyam. 


¢ That Moksha Samrajyam Guru wants to do Abhishekam with Mahavakya Jalam. 














h) Srutya Eva Pratibodhyate : 
¢ By Mahavakyam, spiritually sleeping student is woken up like by Tiruppavai you wake 
up Andal. 


¢ Guru sings Suprabatham for Sishya. 
i) Pratibodyate : 
¢ Awakened from Avidya Nidryaha Suptaha. a 


¢ Student who has slept off, 
Mandukya Upanishad : Karika 


anadimayaya supto yada jivah prabudhyate | 
ajamanidramasvapnamadvaitam budhyate tada || 16 | | 


When the Jiva or the individual soul sleeping (i.e., not knowing the Reality) under the influence of the 
beginningless Maya, is awakened, it, then, realises (in itself) the non-duality, beginningless and dreamless. 


a Tl -4- LW Lo ue i JJallec . | 
iC ‘ 


(This Brahman is) birthless, free from sleep and dream, without name and form, ever-effulgent and 
omniscient. Nothing has to be done in any way (with respect to Brahman). [Ill — K — 36] 


aa a ia a Ne iad Ne ajamanindramasvapnamanamakamarupakam | 
dal AMIR: HAT | 3& I || Sakrdvibhatam sarvajfiam nopacarah kathamcana | | 36 | | 





Katho Upanishad : 


ast TTT WT aaa Uttishata jagrata, Prapya varan nibodhata, 
Aveq INT fatal aveqay ap TyeIehday Tatet 9 |i Ksurasya dhara nisita duratyaya durgam pathas-tat kavayo vadanti II 14 II 


Arise, awake ; having reached the great (teachers) learn (realize that Atman). Like the sharp edge of a razor 
is that path, difficult to cross and hard to tread — thus say the wise. [I — II] — 14] 





¢ Varan = Gun Prapya Nibhodata. 
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Verse 116 — Introduction : 


HAE, "A lqd-ANAAA-AMAMCAAA-KFSTCAT |) atrahanuditdnastamita-vijandtma-matra-svariipatvad 
SAAT BGT" Sel | Adee | ha: 2 Ad Ae! || dussambhavya vidyeti. naitad evam, kutah, yata aha 


Now it may be argued, "Since the Self is of the nature of knowledge alone which neither rises 
nor sets, avidya is impossible." But this is not so. If it be asked, "Why?" we reply [as follows]. 
[Introduction — Chapter 3 — Verse 116] 





e Read with verse 111. 


Bel TEIN: a HAeldadd | aho dharstvam avidyaya na kascid ativartate 
Fat Fecdalecd GAH fasta wi 992 uw || pramanam vastv anadrtya paramatmeva tisthati 


Oh, no one is beyond the impudence of avidya. Disregarding pramana and the reality, it exists 
as if it were the supreme Self. [Chapter 3 — Verse 111] 





¢ How can consciousness and ignorance coexist because : 


- Prakasha Svarupa - Is Tamas Svarupa 


¢ How can knowledge and ignorance coexist? 
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Answer: 


¢ 2 orders of reality. That they exist is proved by Pramanam. 





- Chaitanya Svarupam - Prasidda Anubava 
- Shastram is Pramanam Pramanam. 


¢ |don’t know Aham Brahma Asmi, Ajnanam is proved. 


¢ We can logically explain 





Coexistence 














Svaprakasha Atma Aprakasha Agyanam 








¢ Opposites can coexist if they belong to 2 orders of reality. 
¢ Vedanta Concludes : 
Svaprakasha Chaitanyam is Paramartikam. 


¢ Aprakasha Ajnanam = Vyavaharikam. 
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Advaita Makaranta : 


oe TRIASS Hey rH na prakashehamityuktihi 
TETRIS AaASTAT yatprakasha nibandhana |! 


TI QATST Ancaywra- swaprakasham tamatmanam 
UAunIsar: HT eWay ue 2E aprakashah katham sprushét II 16 II 





Based on which light / knowledge is the statement, “I do not know” made? How can the self-illumined Self 
be ever touched by ignorance? [Verse 16] 


¢ 1am Svaprakasha Atma, Paramartikam Agyanam is Aprakasha — Vyavaharikam. 
¢ This can coexist. 
¢ Another answer in this verse 115. 
¢ How opposite light of Atma and darkness of ignorance can coexist? 
a) Atma Aha: 
¢ In this regard Purva Pakshi asks. 
b) Anudita Anastamita Vigyana Matra Svarupatvat : 
e Atma is nature of pure light of consciousness, Vigyana Atma. 
¢ What type of consciousness? 
¢ Anumidita — unborn — beginningless. 
¢ Anastamita — unending, eternal consciousness is nature of pure Atma. 


e Avidya = Nature of Darkness. 3014 


c) Dus Sambavya : 
¢ Avidya— can’t be located in Atma. 
¢ In Introduction to Chapter 3 — 1° Para it was said : 
Moola Avidya is in Atma. 
d) Iti Aha — Etat Evam Na: 
e Sureshvaracharya’s reply. 
¢ |tis not correct to say what you say. 
¢ Avidya is possible in Atma. 
e) Kutaha : 
¢ How dol say so? 
f) Yatvaya Aha: 
¢ Because of following reason. 
Verse 116: 


\ 


NC \ _~ , = ” 7 
Harstad a 1 aq Wh EcTaPAAT | || kuto ’vidyeti codyam syan naiva pragg hetv-asambhavat 
PIOAMIR PA: FA Tet PAA: 1 226 Wh || kala-traydparicchitter na cordhvam codya-sambhavah 


Before [the rise of knowledge] the question, “How is avidya possible?” cannot arise at all, 
because there is no reason [to raise this question]. In addition, after [the rise of knowledge], 
there is no possibility for the question, because its existence is denied in the three periods of 
time. [Chapter 3 — Verse 116] 





a) Kuto Avideti : 
¢ Kuthaha Avidya Syam Neiva Prag Sambava. 
¢ Who is asking question regarding coexistence of Atma and Ajnanam? 
¢ Is Jnani or Ajnani asking question? 
¢ Both can’t ask question. 
Il) Ajnani: 


¢ As long as he is Ajnani, he does not know Atma which is Nitya Shuddha, Mukta, 
Buddha. 


e¢ Ajnani identified with Sthula, Sukshma Shariram, does not know Atma. 
¢ Hence no co-existence of Atma and Ajnanam. 
¢ For Ajnani only Ajnanam is these, Atma Nasti. 
¢ Ekehe Atmano Janaha. 
Isavasya Upanishad : 
¢ All Ajnanis are Atma killers because they don’t have Atma. 
e Ajnanam is there, no Atma Jnanam. 
ll) For Jnani: 


¢ He will never talk about co-existence of Atma and Ajnanam because Ajnanam is not 
there. 


e Atma is there, Ajnanam not there. 
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¢ Both can’t ask question. 
¢ 3'¢ sroup impossible because simultaneously one can’t be Jnani and Ajnani. 
¢ Question becomes invalid. 
¢ Oh Purva Pakshi : Don’t ask funny question. 
¢ Gain knowledge and be free. 
b) Kutaha Avidya Iti Chodyam : 
¢ In Ajnanis understanding no concept of Atma itself, how can he raise such question. 
c) Prag Hetu Asambavat : 
¢ No scope for such question. 
¢ In Ajnanis vocab Svaprakasha Atma doesn’t exist. 
¢ 2°¢ nossibility, can Jnani ask. 
d) Urdvancha Chodyam Sambava Na: 
e After Vedanta Vichara, Jnana Prapti in case of Jnani. 
¢ Such question can’t rise. 
¢ InJnani, no Ajnanam. 
e) Kala Traya Avidyaya Aparichedaha : 


¢ There is no ignorance in 3 periods of time. 
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¢ Ignorance absent in past, present, future. 


¢ Jnani does not say | had ignorance in the past. 








¢ Vedanta negates ignorance in 3 periods of time. 





¢ When you look at Rope with torchlight, Rope snake negated in past, present, future. 
e After | switched on torchlight, snake not gone. 
¢ Negation of rope snake is not conditioned by time. 
¢ Ignorance caused, peculiar negation. 
¢ Eliminating dirt, disease is conditioned by time, ailment goes in time. 
Technical Topic : 
¢ Eliminated absent after elimination. 
¢ Nashaha — Elimination in which eliminated thing absent later, it was present formerly. 
¢ 2°¢ elimination — Badaha. 


¢ Elimination of Rope Snake — when it is eliminated, it was not present before or after 
elimination. 


¢ Snake was, is, will be absent. 
¢ Unique elimination, can’t talk of pre-post absence. 


¢ In Advaita Siddhi Madhusudhana Saraswati gives different definition for this 
elimination. 
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f) Trikala Nisheda Pratiyogitvam : 


¢ Eliminated thing absent in 3 periods of time. 


¢ Technical word — “Badaha” In Jnani, Agyanam will have Badaha not Nashaha. 


¢ Agyanam is absent in 3 periods of time. 
g) Kala Traya Aparichedaha : 
¢ Ajnanasya Baditatvat not Nashitatvat. 
¢ No question of coexistence of Agyanam and Atma for Jnani. 
¢ Beautiful technical point. 
¢ Where is question of Atma Agyanam. 
h) Saha Siddihi : 
¢ Where is question regarding their coexistence. 


¢ Now goes back to Samrajyam topic. 
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Verse 117 — Introduction : 


yasmat tat-tvam-asy-ddi-vakyam evatmano ‘sesam 
avidyam niranvaydm apanudati tasmat 





¢ Verse 116 — divertion topic linked to verse 111. 
e After verse 115 read verse 117. 


Verse 115 — Topic: 


avidyd-nidraya so ’yam prasupto durvivekaya 
VARTA -ATAAM Feuer AerareaAa it ee wt |) bhavabhava-vyudasinyd srutyaiva pratibodhyate 


One who is fast asleep due to ignorance, which cannot be removed through discrimination 
[arising from any other pramanal], is awakened by Sruti alone, which discards both the existent 
and the non-existent. [Chapter 3 — Verse 115] 





¢ Mahavakyam is Pattabhishekam Jalam to enthrone student for Moksha Samrajyam. 
a) Yasmat : 


e Since. 
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b) Tat Tvam Asi Adhi Vakyam Eva : 
Aitareya Upanishad : 


Ua aaa sx Wa warafata aa car Esa brahmaisa indra esa prajapatir-ete sarve deva 
sufht a ws Beret yfeet araerenrer SUT |) jmani ca pafica mahabhitani prthivi vayur-akasa apo 
jyotimsi tyetani-mani ca ksudra-misraniva 
bijani-tarani cetarani candajani ca 
jarujani ca svedajani codbhijjani ca 
asva gavah purusa hastino yat-kincedam 
prani jangamam ca patatni ca 
yacca sthavaram sarvam tat-prajna-netram 


prajnane pratisthitam prajna-netro lokah 
prajna pratistha prajianam brahma. 


This is Brahman. This is Indra. This is creator Prajapati. This is again all the gods and these five great 
elements, namely, Earth, Wind Space, Water, and fire, all the small creatures and the other seeds of 
creation, the egg-born, the womb-born, sweat-born, earth born, viz. trees etc., horses, cattle, men, 
elephants and all the breathing things that are here — the moving or flying or immovable — all these are 
guided by Consciousness and are supported by Consciousness. The Universe has Consciousness as its guide 
(eye). Consciousness is the basis of all ; verily, Consciousness (Prajnanam) is Brahman. [Ill — 1-3] 





Mundak Upanishad : 
¢ Sayashchayam Purushe Yasha Cha Va Sa Ekaha... 
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Keno Upanishad : 


FAG Wad ars Set Al Ad | Yan-manasa na manute yena”hur mano matam; 
ded Seal | fates = Te = W& | tadeva Brahma tvam viddhi nedam yad-idam-upasate. 





¢ Nan Yo this Drishta. 
¢ Na Yo This Vijnayata. 
c) Ashesham Atmanaha Avidyam Apanugathi : 
¢ Avidya in its entirety, totality, wipes out, eliminates, washes Off. 
e Atmane-— my higher nature, in elevated position. 
° How? 
d) Niranvayam : 
¢ Tracelessly. 
¢ Inany other elimination, Nasham, traces will remain. 
¢ Burn -—Ash left. 
¢ Anatma Nasha will not remove Dvaitam, Anatma trace will be there. 
¢ In Vedanta, don’t attempt Anatma Nasha but Anatma Badaha. 
¢ Badita Vastu Absent in all 3 periods of time. 


¢ That alone is Moksha. 
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¢ Our tendency is Anatma Nasha. 


¢ What will remain of Rope Snake, Mirage water, Dream? 


¢ Absolutely traceless. 


Mandukya Upanishad : Karika 





aq fata a arate agi a a alsa: | 
| Asa E Hm FAI Waar tl 32 I 














Na nirodho na cotpattir-na baddho na ca sadhakah 


na mumuksur-na val mukta Ityesa paramarthata II 32 II 








There is neither dissolution, nor birth; neither anyone in bondage, nor any aspirant for wisdom; neither 
can there be anyone who hankers after liberation, nor any liberated as such. This alone is the Supreme 


Truth. [2 - K - 32] 








na kascijjayate jivah sambhavo'sya na vidyate | 


etattaduttamam satyam yatra kimcinna jayate || 48 | | 








No Jiva is ever born. There does not exist any cause which can produce it. This is the highest Truth that 


nothing is ever born. [3 — K — 48] 





e This is Bada Sloka. 


¢ Meditate on Bada Sloka not Nasha Rupa Slokas. 


Example : 


¢ Exhausting Prarabda is working for Anatma Nasha. 


¢ Never work for exhausting Prarabda, Anatma Nasha. 


¢ Work for Anatma Badaha. 
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¢ Trikala Nisheda Pratiyogitva Nishedyaha = Niranvayam = Tracelessy, Samsara goes, 
Baditam. 


Example : 


¢ Sublimation of camphor = Badaha. 


¢ Niranvaya Apanugathi Avidya Badaha not Nasha through Mahavakyam. 
Verse 117: 


ETAT TATU Teeth a aduhdtamam anddrtya pramanam sad asiti ye 
PCAHASAA: FPAEASAUTIM TATA | 220 Ut || bubhutsante ‘nyatah kuryus te ’ksndpi rasa-vedanam 


Those who, ignoring the most certain pramana, (viz. the Sruti text) which says, You are Being,’ 
seek to know it from other means, may as well attain the knowledge of taste through the 
visual sense. [Chapter 3 — Verse 117] 





Technical Vedanta Principles : 
|) Anatma Nasha will not solve problem of Samsara, dying not a solution. 
Il) Anatma Bada alone is Moksha. 
Ill) Badaha possible only for Ajnanam and Ajnana Janya Mithya Vastu. 
Example : 

¢ Rope Snake, Mirage Water, Svapna. 


¢ Wake up, there is no trace of Svapna material, it is Baditam, not Nashitam. 
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IV) Bada Accomplished only through Jnanam. 
¢ Any type of Bada possible only through Jnanam. 
¢ Karma can deal only with Nasha. 


¢ Karma can never bring about Bada. 


es 
- Karma Sadhyaha - Jnana Sadhyaha 





Vyavaharika Snake Pratibhasika Snake 


¢ Traces will be there. 


¢ Remnant will be there. 
Commentary : Svarajya Siddihi By Gangadharya Swami 
¢ Vithi Dathya, Karma Dathya. 
¢ Datyaha-—can bring about. 
¢ Rope snake can have Bada through Jnanam. 
¢ In Anatma : What is Moksha? 
e Anatma Bada alone Moksha, not Anatma Nasha. 


¢ Jnanam along will bring about Anatma Badaha. 
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5 Principles : 
|) Anatma Nasha not solution. 
Il) Anatma Bada alone solution. 
Ill) Bada possible only for Ajnanam and Mithya Vastu. 
IV) Bada possible only through Jnanam. 
V) Jnanam possible only through Mahavakyam. 
¢ Therefore, don’t drop it. 
¢ Sureshvaracharya pleads with us. 
¢ Don’t attempt Prasankhyanam — Meditation. 
¢ For Jnanam, continue class. 

Verse 117 — Introduction Revision : 











Samsara Nivritti — 2 Types 























S——SsSsesaa— SSS 
Nasha Rupa Nivritti Bada Rupa Nivritti 
| | 
- Eliminate in future. - Samsara eliminated in 3 periods of 
- Accept existence in time, past, present, future. 
presentence and past. - Like Rajju Sarpa Nisheda. 
- It will never be final. - Eliminate Snake in past, present, 
- Will come again. future. 
- Has beginning, Nivritti has end. - Possible only through Jnanam. 








- Vedanta not interested in Nasha. - Permanent Moksha. 
- Karma Phalam 3226 














¢ Prasankhyana Vadi talks about meditation ending Samsara at future time. 
¢ What we attempt is, using Mahavakya to negate Samsara, Trikala Nisheda of Samsara. 


¢ Mahavakya function not to introduce meditation as action but elimination of Samsara 
in 3 periods of time. 


¢ Elimination means Mithyatva Nishchaya. 
¢ Experientially, world will continue but it will not have validity. 
¢ Uniqueness of Bada Rupa Nivritti. 
Example : 
¢ Like Mirage water continues to appear. 
¢ Jnani will continue to experience universe but universe has undergone Bada Rupa 
Nivritti. 
¢ Therefore, when am | liberated, not after meditation. 
¢ Use Mahavakyam to claim liberation here and now. 
Verse 117: 
¢ Sureshvaracharya criticizing those who postpone rise of knowledge and liberation. 
¢ Those who postpone liberation after meditation are to be pitied. 
¢ Sravanam must help in claiming liberation. 


¢ If we don’t understand liberation during Sravanam, there is no way of knowledge and 
liberation of any other method. 


322/ 


a) Sad Asi Iti Pramanam Anadrithya : 
¢ Ignore importance of Mahavakyam, degrading, belittling value of Mahavakyam. 
¢ Sad = Tat Tvam Asi. 
¢ You are that Brahman, Mahavakya Pramanam. 
b) Adda Tamam : 
¢ Direct, Sakshat capable of giving Aparoksha Jnanam at time of Sravanam itself. 
¢ They conclude knowledge in Sravanam is secondhand knowledge. 
c) Bubutsante : 
¢ Boddhum Ichhati. 
¢ Misguided people. 
¢ All other Pramanam deal with Anatma Vishaya. 
d) Anyataha Sakshat Kara : 
¢ Want to try meditation. 
¢ Dhyanam not one of Shad Pramanam. 


e) Akshana Rasa Vedam Kuryuhu : 








¢ Want to taste with eyes, after ignoring tongue for taste, which directly gives taste. 








¢ Employ Mahavakyam and gain knowledge. 
¢ Spiritual study not enough, must be beyond by Prasankhyanam. 


¢ Want to use Chakshur Indriyam to know taste. 3298 


Verse 118 — Introduction : 


Ua Bde "Ee Fal" Fld Tai evam apratinatam aham brahmeti pramam 
qeaneMe-areasd Haaly a oferta |) Metra asy-ddi-vakyam kurvad api na pratipadayatiti 
Se BMA, A HeATATy Maa: ced abhimatam na kutascanapi pratipattih 

CAId_| Sa BATE | syad ata aha 


If it is the view that even though Sruti texts such as "That thou art" convey uncontradicted 
knowledge, "| am Brahman," they do not give rise [to such knowledge], then this knowledge 
cannot be obtained from any other source. Therefore, the following is said. [Introduction — 
Chapter 3 — Verse 118] 





a) Evam Pratihata : 
¢ Same idea reinforced. 
¢ Wisdom which can’t be challenged by other Pramanam. 
b) Aham Brahma Asmi Iti Prama : 
¢ Clear understanding of Aham Brahma Asmi, is Sakshat Kara, Aparoksha Jnanam. 
¢ lam not body, mind, sense organs. 
¢ Revised conclusion about myself. 


¢ Not directly seeing Brahman. 


3229 


Physical Sickness | - Chaitanyam 


- Body-— Mind - Ever free 


- Anatma - Paramartika level 
- Never free 
- Vyavahara Level 





¢ |, Chaitanyam am not related to Anatma and its conditions. 
¢ Enjoying and claiming my nature = Moksha, inspite of problems. 
¢ Wisdom is not obstructed, Abadita, Anadigata Prama, Jnanam. 
c) Tat Tvam Asi Kuruvat : 
¢ Mahavakya generates valuable wisdom. 
d) Abhimatam Chet : 
e If Purva Pakshi swears, claims | have understood. 
e) Na Pratipadyati : 
¢ Doesn't give liberating knowledge, have to get enlightenment in meditation. 
¢ What is the tragedy? 
f) Kutaschana Api : 
¢ Other than Mahavakyam, nothing else can give superior knowledge. 


¢ Everything else —Apramanam. 
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Keno Upanishad : 


Na tatra caksur gacchati na vag gacchati no manah 
na vidmo na viianimo yathaitad-anusisyat 
Anyadeva tad viditad atho aviditadadhi 


iti susruma purvesam ye nastad vyacacaksire 


The eye does not go there, not speech, nor mind, We do not know That. We do not know how to instruct 
one about It. It is distinct from the known and above the unknown. We have heard it, so stated the 
preceptors who taught us That. [Chapter 1 — Verse 3] 





g) Pratipattihi : 


Aparoksha Jnanam. 


h) Na Syat : 


You will not get. 


Nididhyasanam — after Sravanam, not for Aparoksha Jnanam, not for Jnana or Moksha 
Prapti. 


Nididhyasanam — is for revising mind set from A format to binary format. 
Viparita Bavana Nivritti, Jeevan Mukti should come. 


Jeevan Mukti, Videha Mukti is only preliminary Sadhana. 














Nitya Mukti 
Replaced by <x 








Nitya Mithyatva Nishchaya of Samsara 3031 





¢ Claiming Aham Satyam, Sarvam Anyathu Mithya = Binary Format. 
¢ lam Nitya Mukta Atma. 
Kaivalya Upanishad : 


mayyeva sakalarh jatam mayi sarvam pratisthitam | 


mayi sarvam layarn yati tadbrahmadvayamasmyaham |! 191! 





i) Sarva Pratishtitam : 

e¢ Miind set revision is aim of Nididhyasanam, not new knowledge. 
j) Kutashchana Api Pratipattihi Syat Ataha Aha... 

¢ Therefore the author says following. 
Verse 118: 


idam ced anrtam briyat satyam avagatay api 
at Ueaala earl aarteaaarsa: 1 92¢ Il || na canyatrapi visvaso hy avagaty-avisesatah 


If, in spite of getting knowledge [from the Sruti text], a person should say that it is false, then 
he cannot have faith in other sources as well, because there is no difference in knowledge at 
all [whatever be the source]. [Chapter 3 — Verse 118] 





e After clearly understanding (Avagathil). 3930 


a) Idam Anrutam Bruyat Chet : 


¢ If person repeats — Mahavakya gives only secondhand knowledge, inferior Pramanam, 
book knowledge, invalid Pramanam, then meditation is hyped. 


Example : 

¢ Sugar Added, coffee still bitter. 

¢ Sugar not stirred. 

¢ Based on understanding, revise to binary format. 
Nirvana Shatkam : 


AAT sate Snr frat ATS= ao ae eg | ee 
- : . Mano Buddhi Ahankara Chitta Ninaham 
z+ 2 saee A 2A arews 


Nacha Shrotra Jihve Na Cha Ghrana Netre 
Ta satraats: A aT A ara: Nacha Vyoma Bhoomir Na Tejo Na Vayu 





faetma=-=seq: fratse fsratseyu 2? Chidananda Rupa Shivoham Shivoham 


lam not mind, wisdom, pride, and heart. Neither | am ear and tongue nor | am nose and eyes. Neither | 
am sky or earth nor | am power or wind. | am the eternal happiness or bliss state, | am Shiva, | am 
Shiva. | |1] | 





¢ We want change in Anatma. 
¢ Liberation is not change in Anatma. 
¢ Expecting change at Anatma level is wrong definition of Moksha. 
¢ We put Halo behind head of Mahatma, Symbolism — change in Anatma. 
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Liberation 


——— 











Jnana Phalam Not Karma Phalam 

















- lam free inspite of situations. - No Aapti, Utpatti, Samskara, 








Vikara at Anatma level. 
- No expectation at Anatma level. 











b) Anyatra Api Vishvasaha Na Bavati : 


lf Mahavakya does not produce knowledge inspite of being Ishvaras Vakyam. 


There can’t be any scope for gaining knowledge through any other method, any other 


pursuit. 


Gurus Grace is teaching not spiritocution. 


c) Abyupethya Vada : 


Let us assume, person gets mystic experience in Meditation, Aparokshat, Sakshatkara. 
How do you prove mystic experience is ultimate and appropriate knowledge? 

What is norm to decide particular mystic experience is Sakshat Kara. 

Shastra gives no norms, Guru gives no norms. 


All say, indescribable. 
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¢ Can | describe my experience to my Guru ask him to confirm? 

° He is not willing to talk. 

¢ God, Shastra, my own experience can’t validate mystic experience. 
d) Avagathi Aviseshataha : 

¢ No other Pramanam can validate mystic experience as the ultimate. 


¢ Ultimate Sakshatkara Jnanam is from Mahavakyam alone. 








Practice of Nididhyasanam 


Ee  ——— 


To revise Mindset Revise self conclusion = Moksha 


Sakshatkara 





























Revision Verse 118: 


¢ Prasankhyana Vadi : Mahavakya Jnanam not final, need Jnanam derived in meditation 
for Moksha. 


a) Idam Chet Anrutam Bruyat : 
¢ If you don’t accept validity of Mahavakyam. 
b) Satyam Avagathau Api Anyatra Api Vishwasa Na Syat : 


¢ Can’t rely on mystic Jnanam derived through other Pramanam. 
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Yoga Sutra — 4 Chapter 


1st Chapter — Samadhi Pada 















































Samadhi 
Savitarqa Savichara Nirvitarga Nirvichara Sabeeja Nirbeeja 



































Ultimate 








¢ Sarva Chitta Vritti Nirodha Sat. 
¢ Person abides in his Svarupam Avasthanam. 


¢ Tada Drashtuhu Svarupam. 


¢ Yoga Pratyaksha Pramanam, intuitive perception, different than Indriya perception. 


¢ Directly intuit truth. 


¢ Will give direct perception of truth called Visesha Jnanam = Ultimate greatest 
knowledge. 


¢ Sruti gives Samanya Jnanam. 
¢ Carrier of truth — Ritham Bara, Tatra Pragnya = Yoga Sutra. 


¢ Tatra, In Yogic Samadhi, one gets Visesha Jnanam, Pragya. 
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e Ritham Satyam Bavati. 
Intuitive Perception : 
|. Jivas many 
li. Jivas different from Paramatma. 
lil. Jagat Satyam. 
Sureshvaracharya : 


¢ Without meditation, | have same knowledge. 


¢ You are hoping to get Advaita Jnanam through intuitive perception. 


¢ How is it more reliable than Shastra? 
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Verse 119 — Introduction : 


na copaditsitad vakyarthad vakyarthantaram 
Kalpayitum yuktam. yasmat 


[Disregarding] the [given] meaning of the sentence, which is desirable, it is not proper to 
Suggest another meaning [for it]. This being the case, [we say the following]. [Introduction — 
Chapter 3 — Verse 119] 





¢ Mahavakyam gives Jivatma / Paramatma Aikya Jnanam. 
¢ No other message from Mahavakyam. 

¢ Yosha Vai Gautama Agni. 

¢ Women is fire. 


e Message contradicted by Pratyaksham, hence it is Upasana Vakyam — not Jnana Janaka 
Vakyam. 


¢ Pramanantara — Avirodha Mahavakyam. 
¢ No scope for meditation in Mahavakyam. 
a) Upaditsita Vakya Phalam : 
Other message in form of Upasana, Prasankhyanam not there in Mahavakyam. 
¢ Mahavakyam not meditation. 
b) Vakyantaram Kalpayitum : 


It is not proper to visualize, imagine, attribute, because of following reason. 
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Verse 119: 


J epaisa: CA Vea TATaNY | na ced anubhavo *tah syat padarthdvagatav apt 


Hed etedt da a DAUSASHAA It 222 1 kalpyam vidhy-antaram tatra na hy anyo 'rtho’ vagamyate 


If the purport does not arise from it (i.e. from the sentence) even after knowing the meanings 
of the words, it might be construed as an injunction. But no other meaning can be construed 
here. [Chapter 3 — Verse 119] 





¢ Technical sloka, important. 
¢ Mahavakyam gives valid knowledge not contradicted by any other Pramanam. 
¢ Whether you like or not, you are liberated. 
¢ Understand word meaning, will understand sentence meaning also. 
a) Ananya Prokte Ananya tiratra Nasti : 
¢ Word meaning gives sentence meaning, Aham Brahma Asmi. 


Keno Upanishad : 


we Fy aefa al a acid aq a Naham manye suvedeti no na vedeti veda ca. 





ay TAG AG qe aq a a aefa Ae AU |) yo nastad veda tad veda no na vedeti veda ca. 


| do not think that | know it well. But not that | do not know; | know too. Who amongst us comprehends It 
both as the Not Known and as the Known — He comprehends It. [Il — 2] 











¢ Brahman has to helplessly exist as Aham. 3239 











If any other form, Brahman will become Anatma, Mithya, negated by Sarva Nisheda 
Vakyam. 








Helplessly gather knowledge, | happen to be Brahman all the time. 
Me in my original nature not Sthula Sukshma Shariram. 
If so, Mahavakya invalid, Pramanantara Virodha. 


Tvam Avastha Traya Sakshi, Pancha Kosha Vilakshana Chaitanyam. 


b) Tad — Sad Eva Soumya Idam Agre Asit : 


Chandogya Upanishad : 


Sadeva somyedamagra dasidekamevadvitiyam; 


Taddhaika ahurasadevedamagra asidekamevadvitiyam 


tasmadasatah sajjayata. 


Somya, before this world was manifest there was only existence, one without a second. On this subject, 
some maintain that before this world was manifest there was only non-existence, one without a second. 
Out of that non-existence, existence emerged. [6 — 2 —1] 





Pure consciousness introduced in Chandogya Upanishad — Chapter 6 — beginning is 
described as Tat Tvam Asi. 


Tat — Brahma — Sat, Tvam — Chit, Asi, present tense. 
Does not say you do meditation and liberation will come. 


It is valid knowledge. 3240 


c) Anubhava Jayate : 


Valid Jnanam is generated by Mahavakyam. 

Need not go to meditation for knowledge or liberation. 
Knowledge — | am ever liberated. 

Meditation not for Jnanam for Atma. 

Yogic Pratyaksham gives Dvaita Jnanam. 

Meditation not for liberation or final knowledge. 


Meditation is to change format. 


d) Abyupethya Vada : 


If valid knowledge is not generated. 


e) Tatra Vidyantaram Kalpitam : 


They have to introduce meditation. 


If | can’t accept it as valid knowledge, then there will be contradiction. 





- Ananda Svarupa - Miserable 
- Anatma - Mind 


Having claimed Manasa Mithyatva Nishchaya, claim Manasaha Sakshi Aham, Nitya 
Mukta Brahma Svarupa. 
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¢ Don’t connect meditation with Moksha or Jnanam. 
¢ |am not mind, | am Sakshi, ever liberated is Jnanam. 
¢ If knowledge is invalid, then can talk of meditation. 
¢ By meditation, Dukham mind can’t be converted to Sukham Mind. 
¢ Anatma by meditation can’t be converted into Ananda Svarupa. 
¢ Mind reflects Ananda now and then. 
¢ Sruti Sara Sammudaranam — Totaka deals with same topic. 
Upasana Vakyams : 
¢ Mano Brahma iti Upasita 
Aditya Brahma iti Adesha 


¢ Tat Tvam Asi Iti Upasita not mentioned. 
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Verse 120 — Introduction : 


a 4 aatadisal ata =a na ca yathabhimato ‘rtho yathoktena nydyena 
aad | BISat ara: Fd? et ndvasiyate, ko sau nyaya ity aha 


It cannot be said that the desired meaning cannot be obtained [from the text] by following the 
method of reasoning as stated earlier. If it be asked, "What is that method of reasoning?" we 
reply. [Introduction — Chapter 3 — Verse 120] 





¢ Aham Brahma Asmi appears to be contradiction if “I” not clear. 


Vachyartha Lakshyartha 


- Body- mind - |—Chaitanyam 


- Slipped to Vachyartha, then 
confusion. 





a) Yatha Abhimataaha Arthaha : 
¢ Intended message of Mahavakyam, | don’t need meditation for Moksha. 

b) Yathorkena Dhyanena Avasiyate Nishchayate : 
¢ Intended meaning of | should be remembered to make Mahavakya workable. 
¢ Double meaning: It is not that proper meaning is not arrived at. 

b) Ko Sau Nyaya? 


¢ What is proper methodology to remember. 3943 


c) Iti Aha: 

¢ | will remind you. 

¢ Don’t apply Vachyartha but Lakshyartha. 
Verse 120 & 121: 


aTTeeat lca quay ASAE: | namadibhyo nirakrtya tvam-artham nisparigrahah 
fa: yet Wee: aaietareraied: Il 220 1 nissprho yusmad-arthebhyah samadi-vidhi-coditah 


Fetal TATA ee] TSAI AP TST | bhanktva canna-mayadims tan pancanatmataya ‘rgalan 
2° 
BE Helle THAT Aha ATA SEAT Ul 22 aham brahmeti vakyartham vetti cen nartha ihaya 


lf a person who is devoid of possessions, who is free from desires for external objects, and 
who observes self-control, etc. as enjoined, having differentiated [the Self], which is signified 
by "I", from "name", etc. and having destroyed the five sheaths such as the sheath of food, 
which are hindrances [to Self-realization|] inasmuch as they appear as the Self, realizes "| am 
Brahman, which is the import of the Sruti text - to such a person through effort [such as 
prasankhyana], nothing is to be gained. [Chapter 3 — Verse 120, 121] 





Verse 120: 
¢ How to come from Vachyartha to Lakshyartha? 
Chandogya Upanishad : 
¢ 7‘ Chapter : Buma Vidya, 14 Upasanas prescribed for gradual shifting from Anatma to 


Atma. 3044 


Chandogya Upanishad : 


sa yo nama brahmetyupasate yavannamno gatam tatrasya 
yathakamacro bhavati yo nama brahmetyupaste'sti 
bhagavo namno bhuya iti namno vava bhuyo'stiti tanme 


bhagavanbravitviti Il 7.1.5 Il 


“Anyone who worships name as Brahman can do what he pleases within the limits of the name.” Narada 
asked, “Sir, is there anything higher than name?” “Of course there is something higher than name,” replied 
Sanatkumara. Narada then said, “Sir, please explain that to me.” [7-1-5] 





¢ Vak, Mano, Chittam, Sankalpa, Vigyanam, body, sense organ, mind — final Prama. 
¢ Nama to Prana. 
¢ Initially each one taken as Brahman, come interior, observer to all of them. 
a) Nama Dibya Tvam Artham Nirakritya : 
¢ Segregating, separating. 
b) Prithak Kritya : 
¢ Cognitive process. 
¢ All pervading Atma, no physical separation. 
¢ Intellectually remove Aham Bavana from each one of them. 
c) Tvam Artham Nirakritya, Tvam Pada Artha... 


¢ |separate from Anatma by giving up Ahamkara and Mamakara. 3045 


¢ Focusing on Pancha Anatma challenges Vedanta’s freedom. 


¢ Possession, profession, family, body, mind. 
¢ We maintain Aham, Mama with 5 Anatmas. 
¢ Meditation will not change this. 
¢ Drop Aham, Mama now itself and claim instant liberation. 
¢ Use word I, but remember | taught by Shastra. 
d) Nish Parigrahaha : 
¢ Dropping all possessions, Nigrahaha. 
¢ Sarva Mamakara Tyaga — Port reduction, clasp rejection. 
e) Nisprihaha : 
¢ Drop attachment, connection, Sambandha. 
e) Vyushmad Arthebyaha : 
¢ Anatma. 


f) Shama Adhi Vidhi Choditaha : 


¢ Brihadaranyaka Upanishad — 4t" Chapter — 4" section end Mantra Shariraka Brahmana. 
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Brihadaranyaka Upanishad : 


aeaganyeaL i tadetadrcabhyuktam | 


oP A | facay arfear ATA ST esa nityo mahima brahmanasya 
: S| qa SAUL att Halas | na vardhate karmana no kaniyan | 
aqeqq SATCATAA , a fafacar tasyaiva syatpadavit, tam viditva 
a face SHAT ata tl gla | na lipyate karmana papakena |! iti | 
aera facarea ale sqtateatagy: erate? tasmadevamvicchanto danta uparatastitiksuh samahito 
YCACAPAACATA qeafa, SAAT quafa : ata bhiitvatmanyevatmanam pagyati, sarvamatmanam pasyati; nainam 
QayT acta, aa OH et acta 5 aad QTcayTy arate, papma tarati, sarvam papmanam tarati; nainam papma tapati, 


aa OTH aqta ; faqrat facanrsfatarncat STTRIOT? Sarvam papmanam tapati; vipapo virajo vicikitso brahmano 


area fer ay TRASH: aaAle, Ta ofaarsetta gtara bhavati; esa brahmalokah samrad, enam prapito'siti hovaca 
QIMACEA: ; arse wT faders earie, at aria yajnavalkyah; so'ham bhagavate videhan dadami, mam capi 
AE aTearata N 23 i saha dasyayeti || 23 || 


This has been expressed by the following hymn: This is the eternal glory of a knower of Brahman : it 
neither increases not decreases through work. (Therefore) one should know the nature of that alone. 
Knowing it one is not touched by evil action. Therefore he who knows it as such becomes self-controlled, 
claim, withdrawn into himself, enduring and concentrated, and sees the Self in his own self (body); he 
sees all as the Self. Evil does not overtake him, but he transcends all evil. Evil does not trouble him, (but) 
he consumes all evil. He becomes sinless, taintless, free from doubts, and Brahmana (knower of 
Brahman). This is the world of Brahman, O Emperor, and you have attained it - said Yajnavalkya. | give you, 
sir, the empire of Videha, and myself too with it, to wait upon you. [IV — IV — 23] 
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Enjoy unpreoccupied mind = Lakshyartha. 


Preoccupied mind = Vachyartha of the mind. 


Verse 121: 


a) Annamadi Argalan : 


Eliminating, destroying, 5 Koshas, Pratibandhas. 
Argalan = Bolt used to close door. 
When bolt is there, can’t open. 
Jnanam door — unbolt to get Moksha Phalam. 
lam now miserable is Mano Maya Kosha bolt. 
Remaining in 5 Koshas | challenge Mahavakyams effectiveness to produce liberation. 
Anyontara Atma — Vigyanamaya. 
Ananda Maya = Rasa Svada of Mandukya. 
How to eliminate 5 Koshas — Bankstva? 
Seeing them as: 

o Anatma Nishchaya 
Karyatva Nishchaya 
Nama Rupatva Nishchaya 
Mithyatva Nishchaya 


Or Oo. “oO © 


Pravilapanam. 
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¢ 5 exercises. 
¢ Vacharambam Vikaro Nama Dheyam. 


Chandogya Upanishad : 
yatha somyaikena mrtpindena sarvam mrnmayam 
vijnatam syadvacarambhanam vikaro namadheyam 


mrttiketyeva satyam II 6.1.4 II 


O Somya, it is like this : By knowing a single lump of earth you know all objects made of earth. All changes 
are mere words, in name only. But earth is the reality. [6 — 1-4] 








3 Upanishads used in 2 verses 


———$—__ 









































Chandogya Upanishad Brihadaranyaka Upanishad Taittriya Upanishad 
- Namobyaha - Kshamadi Vidi - Annamadin Anatmataya 
Choditavya Nishchaya. 























¢ Where is the problem asks Sureshvaracharya. 
¢ Aham Brahmati Vakyartham Vethi — one can clearly grasp Aham Brahma Asmi. 


¢ Use mind, don’t look mind as self. 
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Atma can’t claim. 


Understand mind as Mithya, use mind to Brahman and be free. 


Verse 121 — Revision: 


Prasankhyana Vada refutation from Verse 82 to 128. 


Purva Pakshi: 


Claims Mahavakya Jnanam not effective enough to give Moksha. 

Need knowledge from meditation for Moksha. 

What is Nyaya — Methodology? 

Tvam — convert to Aham. 

Avoid Pancha Abhimana, external world, family, Pancha Kosha, drop Aham and Mama. 
Pure | = Consciousness. 


Aham Brahma Asmi is valid knowledge. 











Fact —| am Brahman, am ever free. 





No obstruction, none can challenge | was, am, ever will be free. 
No need for Prasankhyanam. 


Prasankhya Rupa Dhyanam Na Arthaha, not relevant, redundant to produce another 
liberating knowledge. 


Viparita Bavana Nivritti required to change A to binary format. 
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Verse 122 — Introduction : 


na ced evam upagamyate vakyasya pramanasya 
sato’pramanyam prapnoti. tad aha 





¢ Sureshvaracharya warns Prasankhyana Vadi. 
If Mahavakya does not give valid knowledge it becomes Apramanam. 


Purva Pakshi — Astika Purusha, accepts Veda as Upajeevya Pramanam, Primary source 
which does not require support to improve or create knowledge. 


a) Na Ched Abu Samate : 


If you don’t accept Mahavakya can give effective liberating knowledge, Nirdushta 
Apaurusheya Pramanam. 


b) Apramanam Prapnoti : 


e |t requires separate knowledge. 
c) Tad Aha: 


¢ That is being stated in following verse. 
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Verse 122: 


qed 4 Wadi Fe aed GA A A AAL yad-artham ca pravrttam yad vakyam tatra na cec chrutam 
TATA aad_ ae TA ha adel IL 222 Ut || pramam utpadayet tasya pramanyam kena hetuna 





3 Suppositions : 
|. There is Veda Vakyam. 
ll. Veda intends to convey particular message. 
Ill. Listened by person who accepts validity of Veda. 
e Inthe listeners mind knowledge takes place. 
Purva Pakshi : 
¢ Indirectly communicating Veda is not reliable. 
a) Srutam Vakyam Tatra Pramanam Na Utpadaye Chet : 


¢ If 3 suppositions are there and it doesn’t generate knowledge, w.r.t. Jivatma / 
Paramatma — Aikyam, | am Nitya Mukta. 


b) Kena Hetuna Pramanyam : 
¢ If you ask how can Veda enjoy validity. 


¢ Don’t waste time in Veda without Pramanya Buddhi. 
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Verse 123 — Introduction : 
By Wega | atha manyase 


. 
Hea TACT, Be: Gada: HAF | janiyac cet prasamkhyanac chabdas satya-vacah katham 
OTe RTeMT A: HE HAA CAAT 2B th |] paroksyam sabdo nah praha prasamkhyandt tv asamsayam 


Now, you may think [like this] : [Introduction] 

If it be said that [the immediacy of the Self] is known from prasankhyana, then how can verbal 
testimony, [we ask], be true utterance? The opponent replies : "To us, verbal testimony 
[produces] mediate knowledge; but from prasankhyana, certain knowledge [is obtained].” 
[Chapter 3 — Verse 123] 





a) Ata Manyate : 
¢ Suppose your contention is following Prasankhyanat Janyat. 
¢ Only through meditation. 
b) Only Meditation will give enlightened knowledge. 
¢ What is the Pramanam. 
¢ Meditation becomes Pramanam. 
¢ Veda =nam Ke Vaste. 
¢ Meditate and realise is insult. 
c) Prasankhyanam Janiyat Che : 


¢ If Pramanam will come through thinking. 3253 


How Veda can it be taken as statement as fact. 


You are not Sadhaka. 

You are Siddha, Nitya Mukta. 

Why attempt for Meditation to validate the fact. 
If you want to consult someone, don’t ask me. 


Meditation Vadis are Veda insulters. 


Purva Pakshi: 


No, no, | don’t say Veda is Apramanam. 

Damage control exercise. 

Veda Pramanam only 2" hand knowledge, not 15t hand knowledge. 
Veda give Paurusheya information. 


Aham Brahma Asmi Avritti gives Aparoksha Samshaya Rahita Jnanam, doubtless 
knowledge. 


Purva Pakshi calls repetitive exercise as Prasankhyanam because knowledge is not 
effective. 


Sureshvaracharya : 


| accept Prasankhyanam, repetitive exercise but of Sravanam itself, not Samadhi. 


Do Sravana Avrittl. 
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d) Ata: 

¢ However. 
e) Evam Api : 

¢ Inspite of repetition of Prasankhyanam, if Prana goes. 
f) Sampada Ishyama : 


e Let us have Sravanam Avritti. 
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Verse 124 — Introduction & Verse 124: 


na ca yukti-Sabdavrtti-laksanat prasamkhyanad 
yathd-vat pratipattir bhavisyatiti sambhavayamah. 
yasmat 


We cannot accept the tenability of the view that knowledge of the reality as it is will arise from 
prasankhyana, which consists of the repetition of both reasoning and verbal testimony. This 


being the case [we say]. [Introduction] 


an \\ ° 
Brrare | =e Saqeat AAA yuktiegabdau pura ’py asya na ced akurutém pramam 
Mea APA HAFAHLT AR U1 VY Ut || Saksdid Gvartanat tabhyam kim apiirvam phalisyati 
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Verse 125 — Introduction : 


athaivam api prasamkhyanam antarena pranan 
dharayitum na Saknositi cec chravanaday eva 
sampadayisyamah, katham 


prasamkhyanam' srutav asya nyayo stv Gmredanatmakah 


fear AMAA AEAG ACA SA UW VW it |) Hacechrutam sami-srutam samyak srutvavagacchati 


Let the principle of repetition [which operates] in prasankhyana find a place in respect of the 
hearing of the text. A person [fully] understands after perfectly hearing what was partially and 
half-heard. [Chapter 3 — Verse 125] 





a) Prasankhyana Yaha Nyaya Uktaha : 

e W.r.t. Prasankhyana exercise applied by Purva Pakshi. 
b) Amredena Atmakaha : 

¢ Repetitive exercise. 
c) Srutau Astu : 


¢ Let us retain the exercise but apply to Sravanam instead of Meditation. 
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¢ Sravanam becomes more effective not because of Guru, Shastra. 
¢ Latter Sravanam has better impact. 
e Isha — 25%, slightly effective. 
¢ Sami — 50%, Partially effective. 
¢ Samyak Srutam — 100%, Fully effective. 
d) Avagachhati : 
¢ Will get clear Vedanta Jnanam, with full understanding. 
¢ No other mystic experience required. 
¢ |was, am, will be free. 
¢ Anatma never free. 
¢ Have no wrong expectation of Anatma. 
¢ Can improve Anatma. 
¢ Anatma neither me nor mine. 
¢ There is inner relaxation. 


Verse 125 — Revision: 





Vedanta gives 











Paroksha Jnanam Aparoksha Jnanam 
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Paroksha Jnanam Aparoksha Jnanam 


- Avantara Vakyam Mahavakyam 

- Brahma Lakshana Vakyam Reveals Brahman as the listening 
Mundak Upanishad : person. 

- Etad Adreshyam, agrahya... [1-1-6] Tat Tvam Asi, Pragyanam Brahman. 
Katho Upanishad : Shabda Aparoksha Vada. 


- Ashabdam, Asparsham... [1-3-15] Vedanta gives direct knowledge 
Brihadaranyaka Upanishad : during Sravanam. 
- Asthulam, Ananu... [3-8-8] 
- Objective definition. 
- Brahman is there as Jagat Karanam, 
Jagat Adhishtanam, Sarvagatah. 





Mundak Upanishad : 


Yad tad-adresyam-agrahyam-agotram-avarnam acaksuh srotram tad-apani-padam, 


Nityam vibhum sarvagatam susuksmam tad-avyayam yad bhuta-yonim pari-pasyanti dhirah 116 Il 


That which is invisible, ungraspable, unoriginated and attributeless, that which has neither eyes nor ears 
nor hands nor legs — that is Eternal, full of manifestations, All-pervading, Subtlest of the subtle — that 
Imperishable Being is what the wise perceive as the Source of all Creation. [| —|— 6] 
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Katho Upanishad : 


WAASTIA S TAT qa va farqeyedaq es Tq | Asabdam asparsam arupam avyayam, tatha'rasam nityam agandhavat ca yat ; 
WaT ey qt Hed: TW ya fray ey qaqa ara yaad OY II Anadya-nantam mahatah param dhruvam, nicayya tan mrtyu mukhat pramucyate II 15 Il 


He, who has realised that (Atman) which is without sound, without touch, without form, without decay, 
and also without taste, without smell, without beginning, without end, beyond the Mahat (great), eternal 
and unchanging, is freed from the jaws of death. [I — III — 15] 





Brihadarankaya Upanishad : 


a glare, 


ee 


ude aaeAT TTT sa hovaca: etad vai tad aksaram, gargi, brahmana abhivadanti, 


; asthulam, ananu, ahrasvam, adirgham, alohitam, asneham, acchayam, 


atamah, avayv anakasam, asangam, arasam, agandham, acaksuskam, 


asrotram, avak, amanah, atejaskam, apranam, amukham, 


errr perepcope Froiptl 


amatram, anantaram, abahyam; na tad asnati kim cana, 


lat Read |] < I na tad asnati kas cana II 8 II 


He said : O Gargi, the knowers of Brahman say, this Immutable (Brahman) is that. It is neither gross nor 
minute, neither short nor long, neither red colour nor oiliness, neither shadow nor darkness, neither air 
nor ether, unattached, neither savour nor odour, without eyes or ears, without the vocal organ or mind, 
non-luminous, without the vital force or mouth, not a measure, and without interior or exterior. It does 
not eat anything, nor is It eaten by anybody. [Ill — VIII — 8] 





¢ Clear understanding of Mahavakya is called direct knowledge of Brahman. 
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Purva Pakshi: 


Mahavakyam gives only Paroksha Jnanam. 

Upadesha Sahashri — Chapter 18. 

Adapted here. 

Bamati School — Vachaspathi Mishra — Reappears in Advaitam. 


Bamati is commentary on Shankara’s Brahma Sutra. 


Verse 124: 


Repetition with open eyes or close eyes can’t give direct knowledge. 


“Kedarnath is cold”. 


Verse 125: 


OCD : Obsessive Compulsive Disorder = Avritti = Abhyasa 
Shaking hands, scribbling, washing hand repeatedly. 
Yaha Amredana Atmana Nyaya. 

Principle of Abhyasa. 

Accept if it is Srutou. 

Isha Srutam — 25% clear. 

Sami Srutam — 50% Clear 

Samyak Srutam — 100% Poorna Sravana. 


Avagachhati = Student Understands Truth. 3061 


¢ Sureshvaracharya seen to be behaving like mother-in-law. 
¢ Prasankhyanam Avritti rejected. 
¢ Mahavakya Sravanam Avritti accepted. 
Mother-in law : 
¢ Who are you to dismiss the beggar, |am the mistress of house. 
¢ She tells beggar, nothing here go away. 


Brahma Sutra: 





And on account of the indicatory mark. [4-1-2] 


e Avritti Adhikaranam. 


¢ Shankara differentiates Avritti of Prasankhyanam and Sravanam Avritti of Advaitin. 





¢ Mahavakya gives clear understanding of 2 facts : 


l. Aham Nitya Mukta Satyam Brahman. 








ll. Jagan Mithya. 
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Sathya — Mithya Jnanam Mahavakyam gives. 


24 Understanding : 


Nothing else required for Moksha except clear understanding of Mahavakya. 
| drop A format and ready to claim binary format. 

Aham Nitya Mukta Satyam Asmi. 

Instantaneously | claim liberation as per Brahma Sutra — Chapter 4-1-2. 
Have clear understanding | am free and no Avritti required. 

In many students, there are obstacles in accepting, nothing else in required. 


24 knowledge obstructed by visible obstacles like health problems, emotional 
problems, family problems, logical problems. 


Pramana Asambavana, Prameya Asambavana, Viparita Bavana. 
There is something else | have to accomplish. 
No courage, faith, confidence to claim | am free now. 


Repeated Sravanam, Mananam, Nididhyasanam, Karma Yoga, Upasana Yoga 
suggested. 


Panchadasi : Chapter 9 


Do Aham Brahma Asmi Upasana. 
How long depends on obstacles. 


When 100% Sradda comes in Veda then liberated. 
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Sraddha affected because of Pratibandhas. 

We have Sraddha in others descriptions of mystic experiences. 
Revealation of Veda = | am free now. 

Prasankhyana Vadi presents meditation for clear understanding no. 1. 

We present it for clear understanding no. 2. 

Pratibandha Nivrithyartham Natu. 

Verse 125 based on Chapter 4-1-1 and Chapter 4-1-2 Brahma Sutra. 
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Verse 126 — Introduction : 


a ik lili nail ial adil nanu prasamkhyana-vidhim anabhyupagacchatah 
oRAee al atanie-Aaiad, sree paramahamsi caryd bauddhadi-caryd-vad asastra- 
Gach HA, Taal eS Tact SAT || piirvika prdpnoti tatas cariidha-patitatvam' syaa 
oalyarot a Raha: a sma | Sera 1 || 8e8a-karmandm ca nivettir na prapnotiti. ucyate 


It may be argued, ‘If the injunction about prasankhyana is not accepted, then the conduct of 
the supreme renunciate, like that of the Buddhist and others, will not have the sanction of 
scripture. Consequently, this will result in spiritual lapse. Also, one cannot be free from all 
karmas.' We reply as follows. [Introduction — Chapter 3 — Verse 126] 





Purva Pakshi : 
¢ Last Ditch attempt. 
¢ Prasankhyanam should be accepted, only then Sanyasa will be relevant and valid. 
¢ Brahmacharyam = Veda Adyayanam. 
|) Sanyasa — Prasankhyanam, otherwise Sanyasa will become Ashastriyam, non-scriptural. 
Il} Dropping Grihasta Ashrama becomes legitimate, no Pratya Vaya Papam. 
Ill) Aruda Patanam — Spiritual fall of evolved person mentioned in Shastra becomes invalid. 


¢ Fora person who doesn’t accept Prasankhyana Vidhi, what will be problem? 
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a) Brahmacharya Ashastra Purvika : 
¢ Sanyasa will become invalid. 
b) Bauda Charya Vatu : 
¢ Like Sanyasi of Buddhist and Jains who don’t believe in Veda Shastra. 
c) Tatasya Arudapatanam Nasyat : 
¢ Only if Sanyasa valid, fall is Dosha. 
d) Only if Sanyasa legitimate, renouncing Grihasta becomes valid. 


¢ Otherwise neglecting family is Maha Papam, Guilt. 


e) Without Prasankhyanam, Sanyasa invalid. 
Verse 126: 

GAIAM ATERCIMSTA Aa: | tvam-arthasyavabodhaya vidhir apy asrito yatah 
AHR J AT: ASH AMecaeag: 11 92e || fam antarena ye dosas te ‘pi naydnty ahetavah 


Since injunction has also been accepted for understanding the meaning of ‘thou’, 
the defects alleged to arise in the absence of injunction do not take place for want of cause. 
[Chapter 3 — Verse 126] 





Sureshvaracharya : 
¢ Yes | agree Sanyasa Ashram to become legitimate, Vidhi is required. 
¢ Don’t require Prasankhyana Vidhi for that. 


¢ Sravana Avritti sufficient. 3266 


Brihadaranyaka Upanishad : 


a Sar, 7 a at oea: Hens sie: Peat safe, 

McA HA Ge: Pat vata | a a at aart 

aq a Ft TAU Pa Tar: Pal Aaied, Acted PAM 
Tar: far aafed | a aT at fadea Ha fad a sata, 
McHAeA PA Tact Ha rata | A AT BN We AT 
Gea: ar aaied, Weed HA gee a Hale | 

7 aT at RR FA ea Fa aad, acted PAM 
ua a sala | a at Ht Aer Hare ale: Par sated, 
WMA PA ae: Wa aafed | A a At Gaal HAM 
aq a it aq PA aq: War ataied, sctatd 

PTA Fete Tar aafed | aT a HT Waea HA a 
a aid, setter PAR ae Ha sats | sca AT 3X 
ES Ad Ad fast 3G Ae Tair I « I 


sa hovaca, na va are patyuh kamaya patih priyo bhavati, 

atmanastu kamaya patih priyo bhavati | na va are jayayai 

kamaya jaya priya bhavati, atmanastu kamaya jaya priya bhavati | 

na va are putranam kamaya putrah priya bhavanti, atmanastu kamaya 
putrah priya bhavanti | na va are vittasya kamaya vittam priyam bhavati, 
atmanastu kamaya vittam priyam bhavati | na va are pasunam kamaya 
pasavah priya bhavanti, atmanastu kamaya brahma priyam bhavati | 

na va are ksatrasya kamaya ksatram priyam bhavati, atmanastu kamaya 
kSatram priyam bhavati | na va are lokanam kamaya lokah priya bhavanti, 
atmanastu kamaya lokah priya bhavanti | na va are devanam kamaya 
devah priya bhavanti, atmanastu kamaya devah priya bhavanti | 

na va are vedanam kamaya vedah priya bhavanti, atmanastu 

kamaya bhutani priyani bhavanti | na va are sarvasya kamaya sarvam 
priyam bhavati, atmanastu kamaya sarvam priyam bhavati | atma va are 
drastavyah—srotavyo mantavyo nididhyasitavyo maitreyi; atmani khalvare 


drste Srute mate vijiiata idam sarvam viditam || 6 | | 


He said, ‘It is not for the sake of the husband, my dear, that he is loved, but for one’s own sake that he is 
loved. It is not for the sake of the wife, my dear, that she is loved, but for one’s own sake that she is loved. 
It is not for the sake of the sons, my dear, that they are loved, but for one’s own sake that they are loved. It 
is not for the sake of wealth, my dear, that it is loved, but for one’s own sake that it is loved. It is not for the 
sake of the animals, my dear, that they are loved, but for one’s own sake that they are loved. It is not for 
the sake of the Brahmana, my dear, that he is loved, but for one’s own sake that he is loved. It is not for the 
sake of the Ksatriya, my dear, that he is loved, but for one's own sake that he is loved. It is not for 
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the sake of the worlds, my dear, that they are loved, but for one’s own sake that they are loved. It is not 
for the sake of the gods, my dear, that they are loved, but for one’s own sake that they are loved. It is not 
for the sake of the Vedas, my dear, that they are loved, but for one’s own sake that they are loved. It is not 


for the sake of the beings, my dear, that they are loved, but for one's own sake that they are loved. It is not 
for the sake of all, my dear, that all is loved, but for one’s own sake that it is loved. The Self, my dear 
Maitrey!, should be realised—should be heard of, reflected on and meditated upon. When the Self, my 
dear, is realised by being heard of, reflected on and meditated upon, all this is known. [IV — V — 6] 





¢ Sanyasa more conducive for Sravana Avritti. 


Brihadaranyaka Upanishad : 


ACAALT AL, ! tadetadrcabhyuktam | 
As | faery afeat ATA ST esa nityo mahima brahmanasya 
P a qa SAUL ail Heatares | na vardhate karmana no kaniyan | 
aeqq aTeAgAa , a fafacar tasyaiva syatpadavit, tam viditva 
@ fara eROTT qrqaat ll gla | na lipyate karmana papakena |1 iti | 
RCS ICC IC hl tall alee sacateatarg: erate? tasmadevamvicchanto danta uparatastitiksuh samahito 


YCACAPAITCATA quate, aaareata qsaia ; act bhutvatmanyevatmanam pasyati, sarvamatmanam pasyati; nainam 
Qa} acta, aa OH Ta acta 3 aa QTAT aa, papma tarati, sarvam papmanam tarati; nainam papma tapati, 
aa Oa ante ; fraray fercanysfaparencent STITT sarvam papmanam tapati; vipapo virajo vicikitso brahmano 
sata ay TASH: alg, Te ofaarsaifa gare bhavati; esa brahmalokah samrad, enam prapito'siti hovaca 
QTHaACRT: aise wmTaza fraera garit, at aria yajhavalkyah; so ham bhagavate videhan dadami, mam capi 

Ag aTearata 1 23 i saha dasyayeti II 23 II 





This has been expressed by the following hymn: This is the eternal glory of a knower of Brahman : it 
neither increases not decreases through work. (Therefore) one should know the nature of that alone. 
Knowing it one is not touched by evil action. Therefore he who knows it as such becomes self-controlled, 
claim, withdrawn into himself, enduring and concentrated, and sees the Self in his own self (body); he sees 


all as the Self. Evil does not overtake him, but he transcends all evil. Evil does not trouble him, (but) he 
consumes all evil. He becomes sinless, taintless, free from doubts, and Brahmana (knower of Brahman). 
This is the world of Brahman, O Emperor, and you have attained it - said Yajnavalkya. | give you, sir, the 
empire of Videha, and myself too with it, to wait upon you. [IV — IV — 23] 





¢ Sanyasi has more time for Sravanam because of PORT reduction. 

¢ Sanyasa useful for Aham — Mama Abhimana Tyagartham. 

¢ Useful to come to Tvam Pada Lakshyartha. 

¢ Ahamkara is obstructing Tvam Pada Lakshyartha. 

¢ Family Abhimanam, possessions Abhimanam, profession Abhimanam are obstacles. 
¢ In Sanyasa, 3 Anatmas are not there, one can get away physically. 

¢ Only body, mind can’t renounce in Sanyasa. 

e In Grihasta, father, husband, in-law Abhimanam can’t remove. 

¢ For Tvam Pada Lakshyartha, Sanyasa useful but Prasankhyanam not required for that. 
¢ Shastra Mahavakya Shabda Pramanam is sufficient for repeated Sravanam. 

¢ End of Chapter 3. 
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